














Professional Direction 


FOR BUILDING 
FUND CAMPAIGNS 


A Congregation planning to 
raise money for a new building 
or an addition should consider 
these important advantages of 
professionalcampaign direction: 





1. Experienced Know-How —This firm has 
directed a thousand successful campaigns, many of 
them for temples and churches, in 245 cities during the past 33 years. 
Currently, we are directing several large temple campaigns, and we 
have a number of others scheduled for later in the year. 

2. Fixed Fee—Our fee is set in advance; we never work for a 
percentage. You know exactly what your campaign will cost before 
it begins. Our campaigns almost always cost less than those directed 
by amateurs. 


3. Greater Chance for Success—A campaign for a temple is 
too important to be entrusted to amateurs. It merits management by 
an experienced firm which knows what to do and when to do it. 


Consultation Without Obligation 


KETCHUM, INC. 


CHAMBER OF COMMERCE BUILDING, PITTSBURGH 19g, PA. 
500 FIFTH AVENUE, NEW YORK 36 


MEMBER AMERICAN ASSOCIATION OF FUND RAISING COUNSEL 
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Raise Funds Easily 


with U. S. yout nena TABLETS 


TED IN EMORY 
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(REUBEN GOLDMAN) 





One of the most successful methods for raising 
funds. For suggestions, send for FREE catalog 
of Yahrzeit, Donor, Officers and Committee 
Tablets, etc. 


“Bronze Tablet Headquarters’’ 


UNITED STATES BRONZE SIGN CO., INC. 
570 Broadway, Dept. AJ, New York 12, N. Y 
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HIGH-BACK CHAIRS 
Outdoor Bulletin Boards 


For 27 years we have 
served the Synagogue 


HUNTINGTON SEATING CO. 


480 LEXINGTON AVE. 
New York 17, N. Y.. Plaza 9-2430 











At Sawkill, New York, close by 
the Woodstock art colony 


WOODCLIFF 


A CO-ED CAMP, 4 TO 16 YEARS 


Relaxed, non-competitive program. 
leaders. Resident doctor and nurse. 
cabins, new recreation building. 
lake. Land and water sports. Trips. Out- 
post camp. Nature study. Riding. Folk 
dancing. Special facilities for ages 4-7. 
Separate teen-age group. 


Mr. and Mrs. R. A. Saphir 
1011 Carroll Place New York 56 
Phone CY 3-1498 
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Shall Jews Seek Converts? 
To the Editor: 


1. As individual members of the com- 
mittee on reaching the unaffiliated, may 
we speak unofficially on the question de- 
bated in the January issue of AMERICAN 
Jupaism: “Shall Jews Seek Converts?” 

2. Our committee was appointed by the 
Central Conference of American Rabbis 
to survey the possibility of changing the 
Mission of Israel from a pious prayer 
book phrase into a positive practical pro- 
gram for contemporary Jewish religious 
life. 

3. As the late Rabbi Wolsey, a member 
of our committee, reminded your readers, 
the only reason why the Synagogue dis- 
continued proselyting is that the rulers of 
Christian Rome forbade Jews to make 
converts on pain of death. 

4. Timorous Jews, who imagine that 
the absence of Jewish missionaries is some 
sort of special virtue of Judaism, are 
apparently unaware that ours has always 
been a universal faith, from the days of 
Abraham, the first Jew and Jewish prose- 
lyter, through those of Hillel, the early 
liberal Jewish reformer and perhaps the 
greatest of all Jewish missionaries, until 
all this activity was stopped by the crip- 
pling disability imposed upon the Syna- 
gogue by the Church. 

5. We understand Dr. Wolsey’s disap- 
pointment that we have not resumed the 
program of being a light to the gentiles 
now that we are no longer in dread of 
the Church’s edicts. But we do not share 
his impatience or pessimism. After all, we 
have been out of proselyting practice for 
centuries. It will take time, thought and 
effort first to overcome the motley assort- 
ment of fears cherished by many Jews 
and then, to develop effective and accept- 
able methods of presenting Judaism as a 
universal way of life to the unaffiliated. 


Meaning of **Unaffiliated”’ 


6. By unaffiliated the Conference and 
our committee mean neither born-Jews 
exclusively, nor born-gentiles exclusively. 
We mean all those who, regardless of 
ancestry, have no religious anchorage and 
who might find spiritual harbor in the 
Synagogue. 

7. We have lost much, beside technical 
skill, during the long centuries of Church- 
commanded abstinence from propagating 
our faith. Our most grievous loss has 
been the kind of convert we might have 
gained had we gone seeking him rather 
than waiting until he comes to us. Today 
when he does come to us, almost invariably 
he is seeking not so much thy tabernacles, 
O Israel, as thy nuptial canopy. Marriage 
to a Jewish mate is indeed not the worst 
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incentive for joining us. But neither is it 
the best; and certainly it ought not be the 
only motivation. 

8. We believe that Judaism is a good 
way of life for the best kind of human be- 
ing. We hope that your readers concur in 
this view. We can help such human beings 
strengthen our own ranks by adding to 
them those who come to us because they 
love the heritage of the whole house of 
Jacob rather than merely the smile of 
some bewitching Rebecca. 

9. We know that we do not have the 
only keys to heaven. We are not interested 
in snatching souls. We believe that every 
man should be free to worship as he 
pleases. But we desire for the Synagogue 
the ancient historical freedom to present 
our way of life so that all men may know 
it and, if they choose, follow it with the 
assurance that if they do join us they will 
be made welcome in our midst. This free- 
dom we had before the Church prohibited 
it. Before that time Judaism made con- 
verts of thousands of ethical, intellectual 
and spiritually sensitive non-Jews. It could 
still attract this kind of proselyte from 
among the vast numbers who stand out- 
side organized religion, either because 
they do not know the message of Israel, 
or do not know that it is also for them. 


Two Jobs in One 


10. It is not a matter of doing a job 
with the unaffiliated gentile, while leaving 
the job we must do with the unaffiliated 
Jew undone. It is all one process. It seems 
to us that perhaps the most effective way 
to interest the indifferent Jew in his herit- 
age is to have demonstrable proof that 
it is a faith of such universal appeal that 
it can draw those not born in the faith 
to seek admission. Even the convinced, 
loyal, devoutly observant Jew will be re- 
confirmed in his faith when he observes 
eminent men and women seeking con- 
version, inspired by a love other than that 
of a man for a maid. 

11. The conversion to Catholicism of 
Fritz Kreisler, Henry Ford, Clare Luce 
and Heywood Broun surely was a morale 
boost to all Catholics, the ardent and the 
tepid alike. To invite such personages 
into the church Bishop Sheen did not 
resort to grimy little stores in New York 
with garishly placarded windows. Nor can 
any of these converts aptly be called 
“crackpots or cadgers.” 

12. As for the interfaith movement: 
Has any Christian church forsaken prose- 
lyting in order to participate in any 
project of the National Conference of 
Christians and Jews? If their missions do 
not disqualify the Protestants or Catho- 
lics, why must it be only the Synagogue 
that must desist? And mind you, their 
theology requires them to try to convert 
even the believing Jew. Our approach and 
appeal is only to the unaffiliated. 

13. Over many a temple entrance this 
glorious invitation from the book of Isaiah 


is inscribed: “My house shall be called a 
house of prayer for all peoples.” Let’s 
mean it! 

14. The presence of numbers of pro- 
spective proselytes, enlightened men and 
women seeking spiritual moorings, will 
go a long way toward lifting the level 
of most Jewish services. If the congrega- 
tion and rabbi know that in the sanctu- 
ary are folk who are seeking to dis- 
cover whether this is the way of life for 
them, it would do wonders for the whole 
atmosphere of the house of God. It would 
enhance the spirit of devotion and lift the 
pulpit performance by challenging the 
Jewish preacher at all times to expound 
what is greatest, truest and noblest in our 
tradition. 


Keeping Jewish Jews Jewish 

15. As for the notion “that we must 
complete our many unfinished assignments 
before seeking a new chore’”—mature men 
and women know that all of life is un- 
finished business. Old Rabbi Tarfon said 
it: “The day is short, the work is great, 
you cannot finish the task, still you must 
never stop trying. . All of the chores 
of keeping Jewish Jews Jewish, and ap- 
pealing to un-Jewish Jews to become more 
Jewish will be lightened by proving that 
Judaism is so universally, humanly appeal- 
ing that it attracts those who were not 
born Jews but choose to become Jews. 

16. It was Hitler and his henchmen 
who taught that Judaism is a condition 
of birth and blood, a matter of the re- 
ligion of our parents and grandparents. 
We believe that Judaism is a way of liv- 
ing, one that insures that our children 
and grandchildren will be informed, loyal 
and observant Jews. We believe that the 
Central Conference of American Rabbis 
meant what it said only a few years ago 
at Columbus: “The non-Jew who accepts 
our faith is welcomed*as a full member 
of the Jewish community!” 

17. We are not interested merely in in- 
creased numbers or in shaking the loyalty 
of contented communicants of any church 
—or for that matter any synagogue either. 
But we know that there are millions of 
Americans who are unafhliated with any 
established religion. We believe that many 
of the most liberal-minded and spiritually 
sensitive among them would probably find 
themselves at home among us. 

18. What means would we employ to 
accomplish this goal? We would use as 
many ethical, esthetic, dignified techniques 
as modern public relations brains and our 
renowned Jewish resourcefulness can de- 
vise: public lectures and reading rooms, 
expertly written and carefully distributed 
literature, artistically arranged radio and 
TV programs, books, plays, movies 
to mention only a few of the more obvious 
media. Through all of these media we 
would convey to those who are spiritually 
adrift the fact that if what we have is 

(Continued on page 28) 
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Shovuos and Confirmation 


Q. What does the word, Shovuos, 
mean? 

A. Weeks. The festival is thus named 
because it occurs seven weeks after 
Passover. 


Q. Was Confirmation a traditional 
custom? 

A. No. It was innovated by Reform 
Judaism as a means of ceremonially 
graduating children who had com- 
pleted their elementary religious edu- 
cation. 


Q. Is Confirmation supposed to 
supersede Bar Mitzvah? 

A. No. Bar Mitzvah is the 
tional demonstration of a boy’s ability 
to participate in a Jewish service. Con- 
firmation for both boys and girls takes 
place at a later time in the child’s life 
when his avowal of Judaism is better 


tradi- 


understood. 


Q. Why does Confirmation take 
place on Shovuos? 

A. Rabbinic literature links Shovuos 
with the giving of the Ten Command- 
ments and the acceptance by the 
people of their covenant with God. 
This seemed an appropriate time for a 
ceremony in which young people are 
asked personally to “ratify” the cove- 
nant. At Mt. the 
affirmed; at each anniversary of the 
Sinai event, it is “confirmed.” 


Sinai vow was 


Q. Is Shovuos known by any other 
name? 

A. Every Jewish holiday has ac- 
quired various designations. Shovuos 
is also known as Zman Mattan Torah 
(the time of the giving of the Torah). 
and also as Chag Bikkurim (Festival 
of the First-Fruits), because at this 
season the first summer harvest took 
place after the spring planting. An- 


other term for Shovuos is Pentecost, 
an allusion to the fifty days between 
Pesach and Shovuos. 


Q. Is there any special book associ- 
ated with Shovuos? 

A. Yes. The Book of Ruth in the 
Bible is linked with Shovuos for two 
reasons: (1) some of the events take 
place during the summer harvest sea- 
son, and (2) Ruth. a 
symbol of Judaism’s acceptance of 
newcomers who subscribe to the ethi- 
cal precepts of the Torah. 


convert, is a 


Q. Aren’t marriages forbidden for 
a certain period before Shovuos? 

A. Post-Biblical Judaism frowned on 
any type of celebration during the 
seven weeks Pesach and 
Shovuos, the period known as S’firo 


between 


(counting time, because each of the 
fifty days was “counted” in a special 
ceremony). An exception was the 33rd 
day of this period (Lag Bo-omer) 
when an epidemic raging among the 
disciples of the Talmudical 
Akiba, was supposed to have ended. 
Since the ban on weddings, etc., dur- 
ing these weeks was regarded by Re- 
little more than a 


sage. 


form Judaism as 
superstition-tinged tabu, it was abro- 
gated for Reform Jews. Conservative 
Judaism has also recently authorized 
weddings during a part of this period 
(from Lag Bo-omer to Shovuos). Some 
Orthodox rabbis that 
the day when the State of Israel de- 
clared its independence (the fifth day 
of the month of lyor) should rank 
with Lag Bo-omer as a time when glad- 


have declared 


ness can prevail and they therefore 
permit marriages to take place then, 
even though it is during S’firo. 


Q. What is the omer referred to in 
Lag Bo-omer? 

\. Omer is a sheaf of barley. One 
was offered each day of the S’firo as a 
symbolical sacrifice in Temple days in 
supplication of a good harvest. Hence. 
the seven-week span between Pesach 
and Shovuos was often called “omer.” 
The Lag in Lag Bo-omer is merely the 
juxtaposition of two letters which. in 
Hebrew, signify numbers: L for thirty. 
G for three. 


Q. Do Confirmation exercises take 
place only in Reform temples? 

A. No. Many Conservative congre- 
gations conduct them and, here and 
there, even some Orthodox congrega- 
tions. 
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EDITORIAL COMMENT 





“A Sacred Covenant” 


On the Eightieth Anniversary of the Union of American 
Hebrew Congregations Being Observed at the 42nd 
General Assembly, April 19-23 in New York 


| ve REFORM JUDAISM did not 
begin with the birth of the Union of 
American Hebrew Congregations just 
eighty years ago. The first U. S. Re- 
form group was the one in Charleston, 
S. C., founded in 1841. The birth of 
the Union did, however, mark the 
crystallization of the Liberal movement 
on these shores and the establishment 
of a “household” wherein those who 
believe in the Torah’s progressive 
revelation might gather. 

It is also true that Reform itself 
originated not in this nation but in 
Germany, beginning around 1810 with 
the home worship services introduced 
by Israel Jacobson, a layman. None- 
theless, the authoritarian atmosphere 
of Germany was not conducive to the 
spread of a movement which rested 
upon reason. 

We can say, therefore, that Reform 
Judaism is as indigenous a movement 
as ever has been produced in this 
land where both faith and freedom are 
glorified. 

When the Union was first assembled 
on a hot day in July, 1873, some thirty 
congregations, from the South and 
Midwest, were represented. They came 
in response to a call issued by Moritz 
Loth, president of the Cincinnati con- 
gregation whose rabbi was Isaac 
Mayer Wise. For decades Wise had 
voiced the need for the federating of 
religious Jewry; his pleas were made 
from the pulpit and in the columns of 
paper, The Israelite. When his 
dream approached realization, he pro- 
claimed in words reminiscent of the 
call of Mattathias, “Let us see who 
cares for Judaism in general, and who 
does not.” 

The Founders. Many cared for 
Judaism. Henry Adler, of Lawrence- 
burg, Indiana, and Cincinnati, cared 
enough to advance $10,000 so that the 


his 
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Union could found a theological semi- 
nary. Lewis N. Dembitz, of Louisville, 
cared enough to join his fellow 
pioneers, accept service on the execu- 
tive board and begin agitating for the 
Union’s publication of a reasonably 
priced Bible. The ninety-two delegates 
at the first gathering came from Cin- 
cinnati, Cleveland, Youngstown, Co- 
lumbus, Dayton, Portsmouth, and 
Hamilton, in Ohio; from Evansville, 
Indianapolis, Madison, and _ Peru, 
Indiana; from Chicago and Peoria, 
Illinois; from Detroit and Kalamazoo, 
Michigan; from Louisville, Atlanta, 
Memphis, Vicksburg and Natchez; 
from Galveston, Texas, and Pine Bluff, 
Arkansas. 

Unanimously they adopted a Consti- 
tution, with the following preamble: 


The congregations represented in 
this Convention, in faithful at- 
tachment to the sublime princi- 
ples of Judaism, and in conscious- 
ness of Israel’s sacred duties, feel 
impressed with the conviction that 
in order to discharge these obli- 
gations beneficially, a closer union 
of the congregations is necessary. 
To this end, under the protection 
of benign and the 
laws of our country, we hereby 
establish this sacred covenant of 
the American Israelites. 


Providence 


The first task of the Union was the 
formation of a school for the training 
of rabbis. In two years this unprece- 
dented institution was an actuality, 
thanks to the unshakable will and 
altruism of Dr. Wise (who served as 
president and professor without pay) 
and a small coterie of colleagues and 
laymen. 

Henceforth, the Union and the He- 
brew Union College were fixtures on 
the American scene, spreading the 


doctrines of Judaism throughout the 
land and, ultimately, in every English- 
speaking nation on earth. Throughout 
their history, they have sought to 
deepen the faith of Jews and to 
broaden the influence of Judaism upon 
American life. This influence is now 
felt globally through the World Union 
for Progressive Judaism, whose presi- 
dent, Dr. Leo Baeck, the saintly and 
heroic survivor of the Nazi concentra- 
tion camps, also marks his eightieth 
birthday this year. 

The Union’s Progress. The his- 
tory of the UAHC was not one of easy 
or automatic progress. Too many Jews, 
both in this century and in the last, 
failed to give priority to the support 
of religious institutions. Even those 
Jews who were loyal to their own con- 
gregations were not always cognizant 
of the value of an intercongregational 
body. Prophets such as Wise are al- 
ways ahead of their times, and much 
of the labor of the UAHC has been 
devoted to making others see what 
Wise saw so clearly, that in union 
there is not only strength but wisdom. 

The UAHC attracted greater sup- 
port as it slowly evolved into a service 
organization, providing congregations 
with assistance which would be other- 
wise unavailable. The textbooks which 
its Commission on Jewish Education 
created; the administrative know-how 
and ritual aids which its Commission 
on Synagogue Activities imparted; the 
information and coordination which 
its regional offices began to supply— 
these heightened the appreciation of 
the Union as a centralizing agency, 
useful in increasing congregational 
efficiency and in bolstering Judaism’s 
impact upon the religious life of 
America. As the UAHC fathered the 
National Federations of Temple Sister- 
hoods (1913), Brotherhoods (1924), 








Youth (1939), the National Associa- 
tion of Temple Secretaries (1943), as 
well as regional councils and metro- 
politan synagogual federations, its 
practical utility was augmented. 

Errors and Corrections. At eighty, 
even an organization may admit past 
errors and failures. The Union’s record 
is not unflecked by mistakes and mis- 
fires. Originally, it was the hope of 
Wise and Loth that their organization 
become an over-all Jewish religious 
body, and the Constitution deliberately 
kept the door open to all congrega- 
tions without regard to denomination. 
This hope did not materialize partly 
because of the recalcitrance of others. 
partly because of extremism within 
the Union’s ranks. For a long time 
Reform suffered from geographical 
myopia, focussing on West and South 
to the neglect of the Eastern coast 
where millions of Jews were concen- 
trated (a long time ago Rabbi Gustav 
Gottheil, of New York’s Temple 
Emanu-El began a New York rabbini- 
cal school which would have grown 
into an Eastern companion to the 
Hebrew Union College. but was told 
to desist). At various periods the 
Union was offered the opportunity to 
sponsor projects (e.g., a publication 
society, a Jewish collegiate network ). 
but lack of funds (and foresight) pro- 
hibited acceptance. 

It is to the credit of the modern 
Reform leadership that it has sought 
to rectify past errors. With the merg- 
ing of the Hebrew Union College 
and the Jewish Institute of Religion 
(founded by the late Dr. Stephen 
Wise), Reform retrieved its geographi- 
cal deficiency. Simultaneously, the 
Union moved its principal offices to 
New York, and when the late Dr. 
Albert Berg made the munificent gift 
which, with the aid of the temple Sis- 
terhoods, made possible the House of 
Living Judaism, Reform became even 
more firmly installed in the city with 
the largest Jewish population in his- 
tory. As to dramatic projects, witness 
the “Message of Israel,” the inspiring 
national broadcast now under the 
Union’s egis with the United Jewish 
Laymen’s Committee, or the Jewish 
lectureships in colleges and church 
camps undertaken by the Union’s 
affiliate, the NFTB, through the Jew- 
ish Chautauqua Society! 

Reform’s classical antagonism to- 
wards Zionism has also been modified, 
although the movement still contains 
those who have idealogical difficulties 








over a Jewish state. The first U.S. 
rabbinical institute in Israel was spon- 
sored by the Reform rabbinate, and 
immediately after the UAHC Assem- 
bly a group of Reform leaders will 
depart for a Pilgrimage to Israel. 

Also being overcome is Reform’s 
long-standing and _ conse- 
quent estrangement from many Jews 
who viewed it as a sect instead of a 
movement. Indeed, one of the most 
exciting contemporary achievements 
of the Union lies in its mobilization 
of thousands of hitherto unaffiliated 
Jews into new congregations. As 
graphically shown in the last issue of 
this magazine, over 150 new congre- 
gations have come into the Union 
since Dr. Maurice N. Eisendrath as- 
sumed leadership just a decade ago. 
These “newcomers” are lending new 
vigor to the entire movement. The 
growth has been so spectacular that 
the qualified delegations to the 42nd 
General Assembly constitute the larg- 
est Jewish religious conference in 
American history! 

Reform and the Tercentenary. 
In 1954 the 300th anniversary of Jew- 
ish settlement in America occurs. 
Among the significant accomplish- 
ments of that momentous time span 
the efforts of organized Reform Juda- 
ism will occupy no_ inconsiderable 
place. Reform will be credited for its 
theological boldness, for its stress 
upon prophetic Judaism. for its feat 
of lifting the esthetic standards of 
worship, for its readiness to experi- 
ment and to explore new ways of 
hammering home the truths of classi- 
cal Judaism. The influence of Reform 
is not alone measurable by the 450 
congregations under the Union ban- 
ner, but also by the acceptance of its 
innovations and its liberalizing spirit 
by other branches of Judaism, which 
often indulge in berating, even while 
imitating it. The Confirmation cere- 
mony, the Friday night service, the 
consecration service, the use of the 
vernacular, the re-democratization of 
the synagogue, mixed choirs and 
mixed pews, the use of instrumental 
music, the reintroduction of the ser- 
mon, interfaith enterprises, the excision 
of outdated liturgy and superstitions— 
these and other measures in which Re- 
form pioneered were originally de- 
nounced by traditionists whose succes- 
sors have quietly adopted them. Simi- 
larly Reform’s theological emphases-— 
the idea of a messianic age instead of 
a personal messiah, the belief in a 


aloofness 





ADMINISTRATIVE COMMITTEE 
MEETING. Important policy mat- 
ters are discussed for recommenda- 
tion to the UAHC Executive Board 
by the Administrative Committee, 
shown here in session in the Jacob 
Aaronson Board Room of the Union 
House of Living Judaism-Berg 
Memorial. 


Jewish ethical mission, the rejection of 
the idea of a restored priesthood, the 
reliance upon reason, and many others, 
have been adopted de facto if not de 
jure by thousands of Jews who remain 
nominally outside of the Reform 
family. 

Biennial Program. Illustrative of 
the willingness of Reform to recon- 
sider positions and to subject policies 
to discussion is the agenda of the 
General Assembly. The philosophy of 
Jewish education will be opened for 
debate at one session, and at work- 
shops. The question of large congre- 
gations versus small ones is_ being 
raised at another. The direction of 
Jewish life in the fourth century of 
Jewish settlement here will be pon- 
dered. The views of Eric Johnston, 
president of the Motion Picture Asso- 
ciation of America and a_ leading 
Christian personality in the interfaith 
movement, will be heard in a major 
evening program. 

Simultaneous with the UAHC con- 
vention, the NFTS and the Association 
of Temple Secretaries will be conduct- 
ing their national meetings. There, too, 
Reform’s espousal of its “sacred cov- 
enant.” and its refusal to remain con- 
tented will be demonstrated by vigor- 
ous exchanges of ideas. Without hier- 
archy, without rigidity. with a desire 
to be of maximum aid to Jewry and 
to the nation, Reform solemnly awaits 
its new assignments in the service of 
the Lord. 
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“Mommy, 


Did We Kill Jesus?” 


by Henry Enoch Kagan 


[We asked a number of Christian 
clergymen to write a brief paragraph 
in which each was to pretend that he 
was a Jewish mother asked by her 
youngster the question, “Mommy, did 
we kill Jesus?” Answers were received 
from twenty-six prominent clergymen 
from eleven states and Canada; in the 
East, from Massachusetts, Connecticut, 
New York, and Pennsylvania; in the 
Midwest, from Ohio, Wisconsin, Illi- 
nois, and lowa; in the South, from 
Florida and Texas; and in the West 
from California. The clergymen repre- 
sent a number of Protestant denomi- 
nations—Methodist, Presbyterian, 
Episcopalian, Christian, Congregation- 
al, and Lutheran. More replies were 
received than was anticipated and it 
will not be possible, therefore, to pub- 
lish all the interesting answers. We 
also found that the answers were so 
varied that a more careful analysis 
was indicated. We therefore asked Dr. 
Henry E. Kagan, rabbi of Sinai 
Temple, Mount Vernon, N. Y., to pre- 
sent an interpretation which will in- 
corporate some of the answers of the 
Christian clergy. Dr. Kagan, a quali- 
fied psychologist as well as rabbi, and 
author of CHANGING THE ATTITUDE OF 
CHRISTIAN TOWARD JEW: A PsycHo- 
LOGICAL APPROACH THROUGH RELI- 
GION, published by Columbia Univer- 
sity Press, is an expert on Christian- 
Jewish relations—Eb. } 


Ri ciine ARE OFTEN SURPRISED to 
hear that Jews hold the crucifixion 
story responsible for initiating anti- 
Semitism. On the contrary, Christians 
cannot understand how it is possible 
to teach the New Testament in a man- 
ner that could excite ill-will against 
the Jews. If this were the case. would 
there be so many Jews who still re- 
member being taunted by Christian 
children with the words, “You Christ 
killer!” 

The charge of deicide against the 
Jewish people is derived from certain 
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passages in the New Testament. These 
are slanted to make all the Jews not 
only primarily but eternally the guilty 
ones. According to the gospel of Mat- 
thew. Pilate, the Roman governor, 
condemned Jesus to be crucified with 
the connivance of a group of quis!ing 
Jewish priests. But after the trial, 
Pilate asked the “crowd” gathered at 
his court whether they wished him to 
release Jesus. When the “crowd” de- 
manded the death penalty, Pilate 
washed himself of all responsibility. 
It was the Roman soldiers and not 
Jews who are described as the actual 
crucifiers of Jesus, but the crowd 
made itself responsible when it said: 
“His blood be on us and on our 
children” (Matthew 27:25). 


Who Hated Jesus? 

Now Matthew, the earliest biogra- 
pher of Jesus, makes it perfectly clear 
that “the crowd” included only a 
group “persuaded by the high priests” 
to attend. Indeed. in many places Mat- 
thew indicates that this small group 
of quisling conspirators had to do 
their plotting in secret because they 
“feared the multitudes (the Jews), 
because they (the Jews) held him 
(Jesus) to be a prophet” (Matthew 
21:46). Mark and Luke likewise de- 
clare that the Jewish people as a 
whole, the three or four million who 
lived in Palestine and in neighboring 
territories at the time, had nothing to 
do with the plot. Indeed, these three 
gospel writers declare that had the 
Jewish people as a whole known about 
the trial of Jesus, they would have 
rioted against the authorities. “The 
chief priests and scribes sought to lay 
hands on Him .. . but they feared the 
people” (Mark 12:12 and Luke 12:19). 

In other words. while the three most 
authentic New Testament biographers 
of the life of Jesus. Matthew, Mark 
and Luke, do blame some Jews, they 
do not blame the Jewish people for 
the crucifixion of Jesus. 

However. there is one biographer in 


the New Testament who does blame 
all the Jews for the death of Jesus, 
even though he admits that only the 
Romans could perform the act of cru- 
cifixion itself. He is the writer of the 
gospel of John. This biographer was 
the most removed from the actual 
event and is considered by most schol- 
ars to have been a non-Jew. Whereas 
in the earlier three gospels, the writers 
take great care to distinguish between 
the innocence of the majority of the 
Jews and the guilt of the Romans and 
of their quisling conspirators, in John 
there is a studied deliberate effort to 
make all the Jews guilty. Here Pilate 
is portrayed as an innocent man un- 
happily involved in the crime of the 
Jews. Throughout the chapters of 
John, Jesus is practically disassociated 
from his Jewish people. (“His own 
people received Him not.”) One might 
infer from this peculiar sentence in 
John, “The disciples said to him, 
‘Rabbi, the Jews were but now seek- 
ing to stone you,” that the disciples 
were not Jews and that even the term 
rabbi referred to a non-Jew. Indeed, 
in John whenever any Jews did show 
favor to Jesus, they are referred to as 
“people.” (“When the people saw the 
sign He had done, they said ‘This is 
indeed the Prophet’” .. . “yet many 
people believed in Him.”) But when- 
ever the acts of Jesus are disapproved, 
his critics are always referred to as 
“the Jews.” (“The Jews then mur- 
mured at Him.” ... “The Jews sought 
to kill Him.” . . . “The Jews took up 
stones to stone him.”’) Therefore, ac- 
cording to the planned attempt in 
John to make all the Jews guilty, 
Pilate declares innocent, but 
“the Jews answered, ‘We have a law 
and by that law He ought to die’” 
(John 19:6). 


Jesus 


What John Started 

There is no doubt, then, that those 
who believe the gospel of John pre- 
sents the word of God could consider 
the Jews as a whole guilty of the cru- 
cifixion. And it was John, rather than 
Matthew, Mark or Luke, who de- 
termined the attitude of the official 
Christian church toward the Jews for 
centuries. Indeed. the statement which 
appears only in Matthew and which 
Matthew of course attributed only to 
a small group of quislings at the trial, 
namely, “His blood be on us and on 
our children,” was later attached to 
the attitude of John. According to John, 
all the Jews, albeit only those living 











in the time of Jesus, were guilty of 
the crucifixion. But now, by carrying 
over the Matthew sentence into the 
John account, the early and medieval 
church accused all the Jews in every 
generation and for all eternity guilty 
of killing Jesus. 

If the twenty-six clergymen who 
replied to the editor of AMERICAN 
Jupaism had to keep to the New 
Testament Christian tradition because 
they are Christians. they could give 
only one of these three different an- 
swers to the question of the responsi- 
bility of the Jews for the crucifixion 
of Jesus: 1) The Romans crucified 
Jesus, but a group of Jewish quislings 
were also responsible for his death. 2) 
The Romans crucified Jesus but the 
Jewish people who lived then were 
responsible. 3) The Romans crucified 
Jesus but the Jews today are still 
responsible. 

As we study the twenty-six answers, 
we observe that with three exceptions 
they range between these three degrees 
of guilt on the part of the Jew—partial 
guilt in the past. total guilt in the past. 
and continuing guilt in the present. 


Partial Guilt of Jews 

This is an example of one of twelve 
answers based upon the partial guilt 
of the Jews in the past. Speaking as 
a Jewish mother to a Jewish child, this 
clergyman writes: 


Of course. we did not kill Jesus. 
He lived long ago and none of us 
ever knew him. However. some 
people blame the death of Jesus 
upon the Jewish people who lived 
at that time. That. too, is wrong. 
It is done by people who do not 
know the full story of what hap- 
pened. 

Jesus was himself a Jew. He 
grew up in a Jewish home and 
was taught many of the same 
things about God that you were 
taught. He always was glad for 
his Jewish family and teachings. 
He did many good deeds to help 
people of his time, and teach 
them about God. He became a 
teacher, or as we would call! him, 
a rabbi. 

However. some people were 
afraid of Jesus. They feared him 
because he was popular and he 
always stood for the right—even 
against the rulers. Some of those 
who were leaders in the Temple 
were anxious to get rid of Jesus 
and finally they succeeded in 
persuading the Roman governor, 
Pontius Pilate. to try him and 
have him crucified. These Temple 





rulers and the high priests were 
Jews. 

It could be accurately said that 
some of the people who were re- 
sponsible for the death of Jesus 
were the Jews. But it is very 
wrong to blame the whole race 
for his death. There is another 
side to this story, too. 

There were many Jewish people 
who were the friends of Jesus. 
They were his first followers, or 
disciples, too. So, while the Ro- 
mans, supported by the high 
priests, did crucify Jesus, it is 
also true that Jesus would have 
had no friends or supporters if it 
had not been for the Jewish 
people. Many seem not to know 
or understand this. It must always 
be remembered that Jesus’ family, 
his first friends, and the founders 
of the Christian church were Jew- 
ish. To say that the Jews killed 
Jesus is also to deny this very im- 
portant fact. 


Total Guilt Reply 

The answer of one of four clergy- 
men who base their replies on the 
tradition of the total guilt of the Jew- 
ish people in the past, is illustrated 
by the following: 


No, son. we did not kill Jesus. 
He lived and died a long time ago 

long before any one of us was 
alive. But he was killed by the 
people who hated him and wanted 
him out of their way. Why did they 
hate him? For many reasons, | 
suppose. Some disagreed with his 
teachings; some were afraid he 
was going to get the Jewish 
people in trouble with the Ro- 
mans: some resented the fact that 
his disciples claimed him to be 
the Messiah. He was a Jew. but 
the ones who hated him enough 
to ask the Romans to kill him 
were Jews. too, but the Roman 
officials actually put him to his 
death. 


It is apparent that the sixteen clergy- 
men, who approached the question 
from either the guilt of a part or 
of all the Jewish people living at 
the time of the crucifixion, are aware 
of the antagonistic attitude toward 
contemporary Jews which these New 
Testament assumptions could excite. 
Therefore. to counteract this anti-Jew- 
ish influence, they add that one should 
not forget that Jesus was a Jew, his 
supporters were all Jews, and the 
founders of the Christian church were 
Jews. “To say that the Jews killed 





Jesus is also to deny this very impor- 
tant fact.” 

This counter-argument is found in 
all the answers based on the partial 
guilt of the Jews which, of course. 
leaves room for those who were not 
guilty, namely, the Jewish supporters 
of Jesus. But when the ministers pro- 
ceed from the premise of John, the 
total guilt of the Jews, they find it 
more difficult to counteract the anti- 
Jewish implications. They can only 
state that the event happened a 
time ago. “So we Jews aren’t 
like the people who killed Jesus.” as 
one minister in this category would 
put it. Or, as another minister adds: 
“Jesus would have suffered the same 
fate had he been born in any country. 
for it was evil in the hearts of the men 
of his day that caused Jesus’ death.” 
This, in effect, leaves the Jewish child 
with the answer that the Jews were 
responsible for the death of Jesus 
because they were evil like evil men 


long 
even 


today. 


A Child’s Broken Heart 

One minister’s reply is of unusual 
interest. It practically admits that if 
you proceed from the New Testament 
as an accurate account either in its 
charge of the partial or total guilt of 
the Jews, it is nigh impossible to 
counteract the anti-Jewish influence 
which results. This clergyman _pre- 
tends he is a Jewish father discussing 
with his wife the unhappiness of their 
seven-year-old daughter because a 
dear girl friend of her same age. a 
Christian, told their daughter that the 
Jews killed her God. The minister puts 
this answer in the mouth of the Jewish 
mother: 


But. darling, we didn’t kill 
Margy’s God. He lived a long time 
ago. long before we were born. 
What happened then is not our 
fault. The Jewish child answers: 
But her teachers told her the 
Jews killed Christ. Her mommy 
and daddy heard her tell me so. 
Why didn’t they tell her that she 
was wrong? Then the clergyman 
ends his story on this note. I have 
never witnessed anything to be 
compared with the broken heart 
of my daughter because she was 
accused of killing Christ. 


He is. of the twenty-six ministers, the 


one who makes the most successful 


effort to put himself in the place of a 
Jewish parent, who is troubled by a 
child frightened by this charge. He is 


MARCH, 1953 i 


























It 4 
mot 


j 


tial 
irse. 
not 
ters 
pro- 
the 
1 it 
inti- 
only 
ong 
ven 
is 
yuld 
ids: 
ime 

try. 
nen 
i. 
hild 


jere 


ees © ee ermnnsanan 


SUS 


nen 











he 


‘ul 








emphatic to the feeling that a Jewish 
parent has about the suffering for 
which this charge has been respon- 
sible, but he concluded: “For hours, 
the wife and I tried to solve this prob- 
lem that has defied solution for 2,000 
years.” 

In effect, this Christian clergyman 
says that so long as the crucifixion 
story is taught as it is described in 
the New Testament. it is extremely 
difficult to counteract its anti-Jewish 
influence. 


Continuing Guilt Theory 

If it is difficult to overcome the anti- 
Jewish effect of a crucifixion story that 
charges the Jews who lived 2,000 years 
ago with either partial or total guilt. 
how much the more difficult if a Chris- 
tian believes this guilt is transmitted 
from generation to generation even 
unto contemporary Jews! There are 
two answers among the_ twenty-six 
which imply that they are based on 
this third Christian category, namely. 
the continuing guilt of the Jews so 
cruelly emphasized by the medieval 
church. As an example of such an 
answer, we read this reply from one 
Christian minister: 


No, my dear. Jesus was killed 
by Roman soldiers after being 
sentenced by the Roman official. 
Pontius Pilate. There was, how- 
ever, a large group of Jews and 
Jewish high officials who pressed 
the Roman officials to sentence 
Jesus to death. and there were 
other Jews who loved him and 
honored him who were deeply 
saddened by what was done. 
Down through history there have 
always been large groups of offi- 
cial people followed by many 
ordinary people who are afraid of 
a prophet and who hate the hard 
words he says to them about what 
is wrong in their lives and con- 
duct. There was such a group in 
Athens who demanded and took 
the life of that wonderful man. 
Socrates. and there were men in 
Rome who demanded and took the 
life of Giordona Bruno, and in 
Florence who took the life of Sa- 
vonarola. and in Geneva who took 
the life of Servetus. This hatred 
of prophets is a terrible thing and 
we Jews must repent and be 
deeply sorrowful for the share we 
had in taking the life of this son 
of the Jewish people. Jesus. 


It need hardly be said that a Jewish 


mother would be instilling a deep 
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sense of guilt and fear in her child if 
she told the child, “We Jews must re- 
pent and be deeply sorrowful for the 
share we had.” True, this minister 
states that other good men were mur- 
dered in history. He might have, there- 
fore. concluded that the Jews today 
should no more be held responsible 
for the death of Jesus than the modern 
Greeks for the death ofSocrates, he 
mentioned. Instead, he would have the 
Jewish mother say, “We Jews must 
repent and be deeply sorrowful for the 
share we had.” It comes somewhat as 
a shock to find in these days two of 
the twenty-six answers based on the 
extreme charge of the continuing guilt 
of the Jews. 

In addition to the eighteen answers 
based on the partial past, total past, or 
continuing present guilt, there are five 
more answers which do not question 
the veracity of the New Testament 
account of the crucifixion. In effect, 
these five clergymen say, “Yes, the 
Jews were either partly or wholly 
responsible, but not just because they 
were Jews. They were responsible be- 
cause of their ‘attitude of mind.’ ” 

The following extracts illustrate this 
view: “What do we mean by ‘we,’ 
sonny? (when you ask ‘Mommy, did 
we kill Jesus?’). If you mean we Jews, 
the answer is no, but if you mean we 
humans. then the answer is yes.” Or, 
“It was not any Jewish or Roman 
people who killed Jesus . . Jesus 
himself, we know from his way of 
thinking, would be the first to say that 
what killed him was the evil in men’s 
hearts that is common to all races of 
people in all generations.” 

If we are to accept the New Testa- 
ment account as authentic, then the 
answers of these five clergymen are 
the most acceptable. Though they 
imply there was responsibility for the 
death of Jesus at least on the part of 
some Jews. these Jews were guilty 
because they were evil. not because 
they were Jews. This is a fine ethical 
point presented to counteract preju- 
dice against Jews. Whether such a fine 
distinction of “an attitude of mind” 
can be understood by a child, Chris- 
tian or Jewish, is doubtful. To a child 
it may sound like “We Jews are guilty 
but we didn’t do it!” 

Only three of the twenty-six answers 
categorically placed the blame on the 
Romans alone. Such is the view of a 
clergyman whose answer to the Jewish 
child’s question is as follows: 

Jesus died, darling, nearly 2,000 


years ago. so we could not have 
had anything to do with the 
death of Jesus, could we? Jesus 
was a Jew like we are Jews, and 
he was a good member of our 
people, but at the time that he 
lived in Palestine it was occupied 
by enemy soldiers like Poland is 
occupied today by Russian sol- 
diers. Those soldiers were soldiers 
of the Roman empire, and you 
must always remember, dear, that 
many things that are wrong, and 
many things difficult to under- 
stand, take place when enemy 
soldiers occupy your homeland. 
Many people in Poland and in 
other occupied countries today 
have been falsely accused and put 
to death—just like Jesus was put 
to death by the Roman soldiers, 
long, long ago. 

If Jesus lived among us today. 
dear, we would honor him as one 
of our great teachers. 


Three Blame Romans 


While all the ministers make a cou- 
rageous effort to understand the feeling 
of a Jew regarding the charges of the 
crucifixion story, twenty-three of the 
twenty-six Christian clergymen could 
not change their commitment to the 
account as described in the New Testa- 
ment. The three who placed the blame 
on the Romans are the exception. 
They make no reference whatsoever to 
any culpability on the part of the 
Jews. We cannot be sure whether they 
believe the Jews were wholly or in 
part involved in demanding the death 
of Jesus, because they confine their 
answer to the word,“kill” and declare 
the Romans did the crucifying. These 
are strong statements which exonerate 
the Jew of the actual crucifixion. How- 
ever, none of the three ministers cate- 
gorically state that the Jews were in no 
way involved. The Roman soldiers 
carried out the order. No Christian 
has ever questioned that. But was the 
crucifixion ordered by the Romans or 
demanded by the Jews? The answer 
to that question is the crux of the 
problem. Do we not hold today the 
judge, jury, and society responsible 
for capital punishment and not the 


executioner ? 


Is the New Testament Accurate? 

That twenty-three of the twenty-six 
find the Jews specifically culpable in 
some manner or other for demanding 
the crucifixion is of considerable sig- 
nificance. In recent times there has 
been a great deal of scholarly investi- 








gation into the veracity of all the New 
Testament accounts of the crucifixion. 
Notable Christian scholars like James 
Parks, R. Travers Herford, C. H. 
Moehlman, and Jewish scholars like 
J. Klausner. C. G. Montefiore, S. Zeit- 
lin, as well as Christian popularizers 
of the findings of these scholars like 
Pierre Van Paassen and Malcolm Hay. 
have all presented serious doubts 
about the involvement of the Jews. 
They definitely refute the innocence of 
Pilate as well as the possibility of a 
trial of Jesus by Jewish religious 
authorities on a Jewish Holy Day of 
Passover. They doubt whether even a 
Jewish “crowd” could have been pres- 
ent at Pilate’s court on that day. They 
are certain that the statement, “His 
blood be on us and on our children,” 
recorded as having been said by this 
supposed Jewish crowd, is pure inven- 
tion for propagandistic purposes. 
While they admit the Pharisees. the 
major Jewish religious authorities, had 
their differences with Jesus. they could 
in nowise have been involved in the 
trial or demanded the death penalty. 
They consider the arrest. the trial. and 
the crucifixion to have been purely a 
political matter of state important to 
the Roman rulers who considered 
Jesus guilty of treason as a dangerous 
rebel. Despite these modern findings. 
it would appear from the answers 
these Christian clergymen suggest that 
there has been little alteration among 
Christians in their general acceptance 
of the New Testament account, which 
not only involves the Jews but the 
religion of Judaism as well. 


Is Crucifixion Story Needed? 

One reason why it may be difficult 
for Christians to alter the New Tes- 
tament account is not because it is 
historically accurate but because, ac- 
cording to Christian theology, the 
crucifixion of Jesus is a necessity. If 
mankind is saved by the suffering, 
death, and resurrection of Jesus. then 
he had to be painfully put to death. 
Furthermore, if Judaism was to be 
superseded by Christianity as a new 
grace and dispensation, then the old 
had to be involved in the birth of the 
new. It is apparent from the language 
many of the clergymen use that they 
are talking less as Jewish parents to a 
child and more as Christian theolo- 
gians. Their answers are more a study 
of what they as Christians believe can 
be done to offset the anti-Jewish influ- 
ence of the New Testament charge. 


They accept the New Testament story 
as verifiable but they appeal for leni- 
ency toward the guilty Jews by prais- 
ing Jesus as a Jew or by stating his 
followers were Jews, or by declaring 
that the Jews today are no more re- 
sponsible than the modern Italians are 
for Pilate. 

Could not a Christian still be a 
devout Christian, in the spiritual and 
the less doctrinaire sense, to whom the 
crucifixion might no longer be consid- 
ered a salient part of the life of Jesus? 
To such liberal Christians the guilt of 
the Jews would no longer be indis- 
pensable to prove the superiority of 
Christianity or to establish the doc- 
trine of Christian salvation by person- 
alizing the anti-Christ in the Jews. 

You will recall the one clergyman 
who deeply felt the anxiety of his 
supposed Jewish daughter who asked 
the question. “Mommy. did we kill 
Jesus?” He is sensitive to the suffering 
which the Jew has experienced be- 
cause of the New Testament charge. 
and he is the one clergyman who fully 
realizes that unless there is to be a 
complete and conscientious revaluation 
of the New Testament account. there 
can be no truly satisfactory answer 
which a Jewish parent can give his 
child. As a Christian, he confessed, 
“For hours the wife and I tried to 
solve the problem that has defied solu- 
tion for 2.000 years.” 


How to End III-Will 

As a Jew. therefore, [ am compelled 
to conclude from a study of these 
twenty-six answers that a solution to 
the ill-will against Jews which has 
stemmed from the Christian account 
of the crucifixion of Jesus will depend 
on a more thoroughgoing reinterpreta- 
tion of the New Testament account. 
based upon pertinent and true facts to 
be found in authentic contemporary 
sources other than the New Testament. 
Until this is done (as both Jew and 
Christian have been willing to rein- 
terpret the Old Testament), there is 
always the possibility that when the 
crucifixion story is related not only in 
its most damaging form, namely, in- 
volving the Jews as having a contin- 
uing guilt in the present, but even 
when the story as related involves the 
Jews as being partly or wholly guilty 
in the past, with the extenuation of 
this charge as being “but an attitude 
of mind” or that the Romans actually 
carried out the crucifixion, that a 
Christian child may still be left with 








the impression that it was the Jews 
who were nonetheless responsible. 

Since, from the replies of the clergy- 
men, the New Testament account of 
the crucifixion which profoundly in- 
volves the Jews still serves as a deep 
emotional background for the attitude 
of Christian toward Jew. it should be 
apparent why favorable information 
about Jews, even when enhanced by 
moral exhortation, is insufficient to 
change the negative attitude this story 
instils. As I believe I demonstrated in 
my recent study on this subject of 
changing attitudes of Christian toward 
Jew. there must be much more than 
talking about these matters. The preju- 
diced must first themselves talk out 
their emotional hostility in properly 
guided groups before room is made in 
the mind for welcoming a new attitude. 
When we continue to rely solely on 
information and exhortation as not 
only these twenty-six clergymen but 
many Jewish apologists do. a Jewish 
child may even today come home 
troubled by the charge a Christian 
child in anger may still level against 
him. and ask. “Mommy, did we kill 
Jesus?” 


Rabbi Kagan’s Answer 
To that question, I. therefore, offer 
this answer: 


No, my child. we did not kill 
Jesus. He was arrested, tried and 
executed by a man named Pilate. 
When the Romans conquered our 
forefathers, they sent this man to 
govern Palestine. Pilate killed 
many thousands of Jews because 
they opposed the cruel tyranny of 
the Roman dictator. All the Jews 
wanted to be free men like all 
Americans today. Pilate also 
ordered Jesus to be executed 
by Roman soldiers because he 
thought Jesus would lead a Jew- 
ish rebellion and help to free his 
fellow Jews. 

Jesus was a Jew and a good 
man. He had certain religious 
ideas about being the man God 
had sent to free the Jews. Such 
a religious man the Jews in those 
days called the Messiah. Some 
Jews believed Jesus was this Mes- 
siah and were his followers and 
hoped he would free them. Most 
Jews did not believe Jesus was 
the Messiah. but because Jesus 
wasthimself a Jew and was on the 
side of the Jews. the Jewish 
people could never have wanted 
him to be killed by their enemy, 
the Romans. 

We Jews today appreciate the 
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goodness of Jesus. but we still do 
not believe he was Christ. which 
is another name for the Messiah. 
Many years after Jesus was exe- 
cuted by the Romans, some men 
who wrote about him in the New 
Testament got some of the facts 
mixed up. They all remembered 
and they all say that the Romans 
really killed Jesus. But because 
most of the Jews did not believe 
that their fellow Jew. Jesus, was 
a Messiah. these Christian writers 
got this religious difference mixed 
up with the Roman political trial 
and said the Jews had something 
to do with it. We do not believe 
the Jews had anything to do with 
it. Many good Christian teachers 
are trying hard to get this cleared 
up because they know that facts 
about something which happened 
2,000 years ago can get mixed 
up. When they straighten out the 
story, they see how the Romans 
were responsible for the death of 
Jesus. These good Christian teach- 
ers also know that though we 
Jews do not believe Jesus was a 
Messiah as they believe him to be, 
our religion and their religion are 
working together nonetheless for 
a world of love. To build this 
world of love, good Christian 
teachers and parents tell their 
children not to say mean or hate- 
ful things about Jewish children, 
just as good Jewish teachers and 
we, your parents, tell you not to 
say mean and hateful things 
about Christian children. 


This is only a suggested answer for 
a Jewish parent. It is based on facts 
that one, who does not have to believe 
in the unalterable infallibility of the 
New Testament. can accept. But im- 
portant as it is to give a factual 
answer to our children to the ancient 
charge of deicide, it is even more 
important the parent be alert to the 
tone in which a Jewish child may ask 
the question, “Mommy, did we kill 
Jesus?” If a child shows signs of fear 
when asking the question. as though 
he were ashamed of being a Jew. as 
though he were not merely inferior to 
Christians but guilty because he is not 
a Christian, then a factual answer 
alone will not suffice. 

A Jewish child emotionally upset by 
the charge of the crucifixion story 
reveals that he has inadequate inner 
Jewish spiritual resources to meet the 
challenge. A child who has not ab- 
sorbed a positive love for his own 
Judaism by parental example in the 
home and by proper training in the 
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religious school can only react nega- 
tively to the attack. He has no spiritual 
power to fight with or to fight for. He 
does not have what the psychologists 
call the apperceptive background to 
deal with the question. Not merely 
because a more thoroughgoing revalua- 
tion of the New Testament story has 
not yet wider acceptance 
among Christians. but also because a 
child will be healthier if he loves his 
own religion. the best answer is the 
development early in the life of a Jew- 
ish child of an active. positive affirma- 
tion of and creative joy in the faith of 
his fathers. 


The Royal Robe 


by AMY BLANK 


received 


There is a mantle 
world, 

\ splendor on the earth 

Fold upon fold about. 


Thou art that splendor furled. 


enveloping the 


Not all the glory of the early light 

Can weave the cloak of Thy magnifi- 
cence, 

Nor can the girdling dusk 

Encompass Thee in robes of night. 


The choired worlds of star and sun 
Can never sing Thy majesty, 

Nor chime in grave polyphony 
The cadence of the One. 


Lord our Lord, 

Drawn from without within 
Thou art the thread of our reality 
Spun silken strong 

As a spider’s web is thin. 


Beneath the studded mantle flame 
Thy splendor’s secret fires, 

Core of the conscient human mind 
Blessing Thine unknown Name. 


Here is Thy strength and glory whole; 

Above the horizontal beauty of the 
earth 

Thou hast created as a sword 

Man’s vertical, responsive soul. 


Vrs. Blank is the wife of Dr. Sheldon 
Blank, Professor of Bible. Hebrew Union 
College—Jewish Institute of Religion. 
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We are often tempted to give our at- 
tention, hospitality, courtesy and help 
to those who need our friendship least. 
Remember that the ignorant, the poor, 
the menial and the crude are also chil- 
dren of God and, therefore, brothers of 
ours. Those, too, have a right to our 
consideration as kindred human be- 
ings. Intelligence, wealth, social posi- 
tion and influence are not the true 
marks of goodness nor fit criteria of 
respectability. Our tradition teaches: 
Despise no one and receive all men 
with cheerfulness——Rapest Sipney H. 
Brooks, Temple Israel, Omaha, Neb. 


Even in things good and noble, shun 
the sin of much.” Too much 
sweetness and light may degenerate 
into saccharine and glare. Too much 
maternal love may result in harmful 
indulgence; too much conjugal love 
may become vexation of spirit. Too 
long a prayer usually lapses into lack 
of devotion and spiritual warmth. An 
overdone dose of religious zeal has 
blighted many a home and disinte- 
grated many a people, for high fever 
is naturally followed by chills. Con- 
sider then the practical advice of our 
ancient Scribes and Sages: “It is not 
good to eat too much honey”; “Be not 
overmuch, neither make 
yourself overwise”; “If you try to take 
hold of too much you are liable to end 
by having no hold on anything.”— 
Rasst Max Reicuver, Beth Sholom— 
Peoples’ Temple, Brooklyn, N.Y. 


“too 


righteous 


When someone in your congregation 
proposes a new idea, don’t try to “kill” 
it by saying, “We’ve never done that 
before.” or “It won’t work.” Remember, 
the essence of Reform Judaism has al- 
ways been its willingness to change, to 
experiment, to try new ideas.—RABBI. 
NATHAN Kaser, Temple Beth Israel, 
Altoona, Pa. 








What Makes 


Me a Jew?... Two Views 


The Road I Follow 
by Robert D. Abrahams 


\\ HEN the editor of AMERICAN JUDA- 
IsM asked me to write an article which 
would be a reply to a child’s question, 
“Why can’t I have a Christmas tree?” 
I replied that I was unable to write 
such an article since I, myself, have 
had a Christmas tree since childhood, 
as have my own three children. In his 
courteous reply, the editor suggested 
that I write an article on “What Makes 
Me a Jew?” I am very glad to do this. 

What makes me a Jew is: I was born 
to Jewish parents and brought up in a 
Jewish household, so that the road I 
have taken from the beginning of my 
journey has been the Jewish road. 
There are many other good roads, but 
I prefer the one on which I was set in 
my early childhood, upon which the 
landmarks are so familiar. Probably, 
if I had been born to Mohammedan, 
Buddhist or Christian parents, I would 
now be a follower of one of those reli- 
gions rather than a Jew. I believe the 
roads of all the major religions are 
parallel, but some lead through more 
attractive country than others. 

I find the road of Reform Judaism 
an attractive one. It is not marked with 
as many “Keep Off the Grass” signs 
as are found along the Orthodox road. 
I am not required to refrain from eat- 
ing certain foods or to pause at stated 
intervals on my road to say prayers 
mechanically. The road is wide and 
there are many to guide me along it. 
It is not a road I have taken through 
mere ignorance or habit. Curiosity 
long ago drove me to inquire for my- 





Mr. Abrahams, an attorney and communal 
worker, is the author of Room for a Son 
and other books and articles. He is a 
member of Rodef Shalom Congregation, 
Philadelphia. 
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self as to where the road had come 
from and where I believe it is going. I 
have studied Jewish history, Talmud 
and Hebrew, not as chores in a school, 
but in adult life, by choice and desire, 
because I wished to understand what 
caused my ancestors so tenaciously to 
go along a road which was often beset 
with dangerous pitfalls. 


A Faith Without Fences 

One of the things I like best about 
the road of Reform Judaism is its lack 
of fences. If I see a Christmas tree 
along some other road, I may walk 
over and borrow one and bring it home 
without loss of self-respect, just as I 
see those from other roads constantly 
coming over to borrow from ours. Our 
books and our symbols we are glad to 
lend to other travelers, as well as the 
light by which we guide our feet along 
the road when it is nighttime. 

I am thankful that I had stubborn 
ancestors. They must have been stub- 
born to have held to the road they 
called Judaism for so long. My study 
leads me to think that the essence of 
the Judaism they held on to has re- 
mained the same through thousands of 
years, although the form changed 
through the centuries. I believe the 
basis of our Jewish road was the belief 
in home and family as the foundation 
of a good and satisfying life on earth, 
and the belief that congregation and 
community were only larger families 
in which one could and should learn 
to live. God was the father of the whole 
human family, and it was a part of the 
task of the Jew to be the “Abel” of the 
family and not its “Cain.” 

The warmth of Jewish family life is 
real. I want to see that warmth ex- 
tended beyond the family to our con- 





gregational and community life. It is 
a part of my religion to work toward 
that end. 

Not that I always agree with the 
other members of my family, my con- 
gregation, or my community. One of 
the qualities that makes me a Jew is 
that same stubbornness which my an- 
cestors must have had. I will allow 
nobody to tell me to wear my hat in 
synagogue or take it off, either. Al- 
though I was once in sympathy with 
philanthropic Zionism, and am pleased 
that so many Jewish families have been 
saved to find new homes in Palestine, 
I will permit nobody to wave an Israeli 
flag at me and tell me that I. an Amer- 
ican Jew, must acknowledge that Jew- 
ish life everywhere should serve as 
nothing more than a feeder for a 
secular state, be it Jewish or not. (1 
myself happen to believe that we in 
America are entering upon a Golden 
Age in Jewish life similar to that 
which our ancestors enjoyed for cen- 
turies in old Spain, and that in this 
land, we are going to develop a great 
American Jewish art, literature, and 
form of worship.) Nobody is going to 
compel me to observe this or that 
custom, or give to this or that cause. 
By that very stubbornness which is a 
part of my Jewishness, nobody can 
push me around at all. They could kill 
me, as countless other Jews have been 
slain throughout history, but while | 
am alive I will live by my conscience 
—not by what somebody else tells me 
my conscience ought to be. That con- 
science teaches me to be tolerant, but 
tells me that tolerance does not mean 
I have to tolerate the other man’s 
ideas, but only his right to have them. 


Love and Charity 

Yet, stubborn or not, another quality 
which marks me as a Jew is my need 
to give and receive lovingkindness. I 
do not hate those with whom I dis- 
agree, but accept them as part of my 
family and part of a greater family, 
worthy of the love of all other mem- 
bers of the family. From this arises my 
need to be charitable. That I must help 
the less fortunate in every possible way 
is something which is as necessary to 
me as eating or sleeping. I can help 
them by giving of my material means, 
but I must also help them by giving of 
my spiritual substance, by working to 
improve our institutions and to extend 
them so that no one need go unserved. 

Yes, I reaffirm that what makes me 
a Jew is not whether or not I display 
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a Christmas tree, am Zionist or anti- 
Zionist, Orthodox or Reform. It is that 
| accept life as it is, expecting sor- 
rows as well as joys, though preferring 
joys: believing that my stubborn an- 
cestors were right in clinging to the 
family as the basis of the good life, 
and believing, in spite of persecution 
and manifold disasters, that the 
warmth of our family life will some 
day spread through all the human 
family and put humanity in harmony 
with the universal, which we some- 
times call the Divine. 

I close, therefore, these few sen- 
tences on “What Makes Me a Jew?” 
by repeating the toast from the conclu- 
sion of an old poem of mine, called 
“Family Night”: 

“Here’s to the world— 


= 


One family be i 
And may this family 


Live to see it.” 


Why Detour? 


by Irving Levitas 


, om KANSAS CITY, Missouri, tele- 
phone directory did something piquant 
this year. In the classified section, 
under the heading of “Churches, Jew- 
ish,” the first one listed is Baha’i 
World Faith Church. The editor must 
have been confused by the many 
Hebrew names of congregations, and 
thought Baha’i was one of them. I 
thought of this incident while reading 
Mr. Abrahams’ article. In his book, 
Vr. Benjamin’s Sword, Mr. Abrahams 
indicated (p. 141) that: “All religions 
were good if you were good, that what 
counted was being honest, brave and 
loyal, and so on, and not the praying 
or the laws .’ In his article he 
reiterates that attitude. 

One gets the impression that Mr. 
\brahams is a Jew primarily because 
he was born of Jewish parentage and 
that in all other respects he finds be- 
ing Jewish a matter of accepting the 
ethical premises without concerning 





fe. Levitas is educational director of 
Congregation B’nai Jehuda, Kansas City, 
Vissouri. 
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himself too much with what he calls 
“the praying or the laws.” He is will- 
ing to accept the idea that the ethics 
of Judaism have been primarily re- 
sponsible for its continuation through- 
out the centuries, but he feels that 
these moral codes can also be found 
in other religious groups. 

Hence, he arrives at the conclusion 
that since he subscribes to Jewish ethics, 
how he performs his devotional activi- 
ties is his own concern. Thus, to Mr. 
Abrahams, a Christmas tree is merely 
a “thing of beauty” and has nothing 
to do with Jewish beliefs. 


Esthetics and Ethics 

To answer this presentation ade- 
quately would require an essay on the 
psychology of religious behavior or a 
discussion of social patterns. I cannot 
understand how a person can accept 
the premise that aesthetics is a pri- 
mary factor in religious behavior, since 
such an attitude would correspond- 
ingly imply that one should perform 
many ceremonies which may be out- 
wardly beautiful (Greek Orthodoxy 
contains excellent examples) but 
which rest on premises antithetic to 
Jewish ethics. 

The fact is simple and irrefutable. 
The Christmas tree is the symbol to 
Christians of the nativity of Jesus, 
conceived by them to be the son of 
God. To extract from it the meaning 
which Christians have invested in it is 


to delude oneself about the nature of 
religious symbolism in the first place 
and to insult the Christians in the 
second, since to them it has sigaifi- 
cance only as it represents the nativ- 
ity, and not as flora. Mr. Abrahams 
goes on to say that other religions 
borrowed customs from Judaism. He 
neglects to note that what they bor- 
rowed was completely reinterpreted to 
fit their theology. The “Last Supper” 
may have been the First Seder for 
Jesus and his disciples, but this can 
hardly be cited as an example of the 
“liberality” of Judaism in “lending” a 
rite to Christianity. 

It is interesting to read that Mr. 
Abrahams studied Jewish history with 
the intent of knowing what caused his 
“ancestors so tenaciously to go along 
a road which was often beset with 
dangerous pitfalls.” This very state- 
ment implies that his ancestors, and 
mine, remained true to a certain ethos 
which was unique and different, the 
applications of which incurred the 
danger of the pitfalls. If this attitude 
of not being concerned with practices 
was in the temper of our ancestors, 
Mr. Abrahams would be engaged in 
morphology rather than a quest for the 
spiritual sustenance when he scudies 
Jewish history. 


Negative Judaism 


As a Reform Jew, I am disturbed 
by the fact that to Mr. Abrahams Re- 
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form Judaism seems to be entirely 
negative. One should not be a Reform 
Jew because it permits one to do cer- 
tain things that are inadmissible to 
Orthodox Judaism. This attitude of 
considering Reform as freedom from 
restraint can lead ultimately only to 
divesting religion of any meaning. 

The steadfastness of Judaism as a 
whole, which Mr. Abrahams so rightly 
praises, is grounded in the fact that 
the Jew feels different, with a differ- 
ence which will add to the ultimate 
development of mankind, not detract 
from it. We may shorten our services 
but we retain the distinctive elements 
of our liturgy. We may remove refer- 
ences to Israel as a home for all Jews, 
but historical as well as contemporary 
ties bind us to it. In this regard I 
concur with Mr. Abrahams that we do 
not want to consider American Jewry 
a “feeder” to Israel in either the cul- 
tural or sociological sense; but we 
cannot at the same time throw out the 
baby with the bathtub and isolate our- 
selves from Jewish communities over 
the world in general, and Israel in 
particular. 


Why Don't 








As Reform Jews, we must under- 
stand that history is on our side. We 
stand as guardians of the Jewish spirit 
in an era of growing neo-orthodoxies 
of the pseudo-mystical and ceremoni- 
ally irrelevant type. We stand for the 
supremacy of reason, a product of the 
growth of rationalism in modern West- 
ern civilization, but it is not within the 
power of the instrument to rationalize 
Judaism out of existence. 

I, too, believe that we are approach- 
ing a Golden Age in America, but the 
very reference to a Golden Age implies 
that it concerns Jews who do certain 
things together: attending Jewish re- 
ligious schools, worshipping after our 
fashion, reading Jewish books and play- 
ing Jewish music, discussing Jewish 
affairs and enhancing American life as 
Ibn Gabirol, Maimonides, Halevi and 
Crescas enhanced the life of Spanish 
Islam whilst remaining thoroughly 
Jewish. 

Being a Jew does imply that you do 
not display a Christmas tree, that you 
take an attitude to Orthodoxy, Con- 
servatism or Reform and conduct your- 
self accordingly, and that you Aave an 


More People Attend 


Religious Services? 


AARON LEVENSTEIN, Executive 
Editor, The Research Institute of 
America, Inc., NEW YORK, N. Y. 


People stay away from services be- 
cause attendance gives them no emo- 
tional or intellectual satisfaction. To a 
certain extent, any analysis must be 
autobiographical, but I believe that by 
and large, boredom with worship flows 
from the fact that we find little rela- 
tionship between the content of our 
prayers and the vital problems of our 
lives. It is not due to any failure in the 
prayerbook. The words do speak of 
matters that are real, but they are so 
familiar they have lost their meaning. 
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I became aware of that only after I 
had invited some non-Jewish friends 
to attend our services and was struck 
by their comments on the significance 
of our prayers in terms of contempo- 
rary issues. To bring people back to 
the synagogue, the challenge we must 
meet is to underscore the current ap- 
plicability of the content of our prayer- 
books. It is no easy matter to give 
freshness to familiar words, however 
meaningful they may be with respect 
to the perplexities of our times. The 
task is to identify the service with the 
individual’s daily problems, to influ- 
ence his daily performance and give 
him standards for self-appraisal. 





opinion on Zionism. Being a good man 
is common to all of humanity. Being a 
Jew implies a display of this goodness 
through a specific pattern in keeping 
with a specific background. 

The rabbis of old never dissociated 
God, Israel and Torah. Let others wor- 
ship God in their own way. We will 
affirm our political loyalties with them. 
but cling to our differences in approach- 
ing God. Only in this way will we win 
the respect of our neighbors and retain 
our self-respect. Mr. Abrahams reflects 
this point of view implicitly when he 
says there are different roads to God. 
It is a good analogy. All men of reli- 
gion walk towards the one God, but 
not on the same road. The essence of 
Jewish life is to transform the accident 
of birth into a commitment to a set of 
ideals. 

Hence, what makes me a Jew is the 
commitment to the same moral objec- 
tive of which Mr. Abrahams speaks. 
But I approach that objective not on 
the back of my neighbor, but walking 
alongside of him, in dignity, on the 
path carved out by my ancestors and 
from which I see no reason to detour. 


DAVID KOSH, Trustee and Junior 
Past President Men’s Club, 
Temple Beth Emeth of Flatbush, 
BROOKLYN, N. Y. 


We can blame it on television, mov- 
ies or social affairs. But I think there 
is a deeper cause than these. 

So many of our people refuse to 
accept the great responsibility that 
being a Jew implies. Too often do 
I hear: “I am a good Jew at heart. 
I don’t need prayer, or ritual, or 
temple.” 

As a boy reaches Bar Mitzvah. we 
try to impress him with the obligation 
of becoming a full-fledged member of 
his people. But on many we make little 
impression, for they drift into that 
great mass of unaffiliated brethren 
who later return in small numbers 
only when their children are ready for 
Jewish education. They have not 
learned that to be a Jew entails many 
duties and obligations, including the 
support of our institutions and the 
all-important participation in public 
prayer. Until we can instil in the next 
generation a sense of reverence, we 
can’t expect to increase attendance at 
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WARREN BLUMENTHAL, 
Member, Board of Trustees, Tem- 
ple Beth El, NIAGARA FALLS, N. Y. 


DR. 


While from the point of view of our 
forefathers, it was virtuous and wise 
to attend religious services, it is no 
longer so in the eyes of most people 
identified as American Jews. They be- 
lieve that God can be neither pleased 
nor prevailed upon by formal worship 
and prayer. Uncultured in Bible, Tal- 
mud, or Piyyut, they find in the liturgy 
only empty platitudes, and under the 
influence of a materialistic civilization, 
the prophetic command to know God 
is emotionally and intellectually mean- 
ingless. Therefore, religious services 
offer fulfillment to no conscious want, 
and people have little incentive to at- 
tend. 


EUGENE H. BLOCK, Executive 
Director, Jewish Community Re- 
lations Council, and President, 
Temple Emanu-El Men’s Club, 
SAN FRANCISCO, CALIF. 


Your question really should be put 
to those who do not attend services. 
But perhaps they’re as ignorant of the 
answer as we who do. 

They are the people, these non- 
attenders, who do not know what they 
are missing; who are unaware of the 
rich reservoir of spiritual wealth found 
in our ancient faith and in the temple, 
the strength and inspiration that flow 
out to us through spiritual devotions. 

It might be a case of convincing the 
complacents. Get them to services 
once, twice, three times, and then per- 
haps they will return of their own 
accord. What’s needed, in my judg- 
ment, is a demonstration of what our 
religion and our ritual have to offer. 


CLARENCE M. SALZER, Past Presi- 
dent, Rockdale Temple Men’s 
Club, CINCINNATI, OHIO 


In my humble opinion the reason 
why religious services are so poorly 
attended is the fact that so many 
people feel that they have no need for 
religion. They feel self-sufficient with- 
out it. Even when they attend High 
Holyday services or when they go to 
say Kaddish, it is not because of any 
religious conviction but merely be- 
cause it is the thing to do. 

And so, in reverse, attending ser- 
vices on the Sabbath isn’t the thing 
to do. I have noticed members from 
smaller towns coming regularly to ser- 
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Col. Henry Tavel, left, is divisional chaplain at Camp Roberts, California. 
Capt. Joshua Goldberg is District Chaplain of Third Naval District. 


vices until they learn that their newly- 
made friends in the city do not attend. 
Then they stop, too. 


MRS. EDWARD A. GROSSFELD, 
Member, Sisterhood Board, Tem- 
ple Sinai, CHICAGO, ILL. 


Our rabbis are not keying their 
services to fit personal spiritual needs. 
Book reviews do not always provide 
religious satisfaction. Let our rabbis 
borrow from the showmanship of re- 
vivalism to reveal the beauties of Juda- 
ism. If their sermons offered hope, 
peace of mind, and faith, and were 
aimed at satisfying emotional wants 
with encouragement, reassurance and 
more talk of God, attendance at reli- 
gious services might increase. 

Give us not book reviews but look 
reviews. Let our rabbis turn our 
thoughts inward so that we can be 
at peace with ourselves and our con- 
science, 


HERBERT S. HOLLANDER, Member 
Editorial Committee, AMERICAN 
JUDAISM, WASHINGTON, D. C. 


There is, unfortunately, no slick, 
quick answer to the question, “Why 
don’t more people attend religious 
services?” 

I do believe it is to be found in recog- 
nition of the over-riding fact that atten- 
dance at services above all must be 
spiritually satisfying. 

This requires pew as well as pulpit 


to give more generously of themselves 
to the common goal of an uplifting and 
inspiring experience. Services can ac- 
quire depth and power and meaning 
to impel regular attendance only if 
congregants are both willing and able 
to fulfill their essential role in this 
partnership. 

Too often congregants bring nothing 
to temple, give nothing of themselves 
in worship, consequently take nothing 
away and then seek a scapegoat else- 
where. 

On the other hand, the pulpit must 
rely positively upon the knowledge 
that today more than ever before 
people are earnestly seeking spiritual 
sustenance from the temple. 

The many ministers who persistently 
use the pulpit for discussions of secu- 
lar matters must be prepared for indif- 
ference. They may insist with some 
show of logic that there are pressing 
current issues which demand attention. 
But they overlook the fact that as 
teachers of the Law they command 
respect; as commentators they are in 
direct, and obviously losing, competi- 
tion with astute professionals to whose 
writings and broadcasts congregants 
have daily access. 

In the final analysis, however, I am 
not nearly so concerned about the 
superficial problem of attendance as 
I am that those who do attend services 
shall find the experience richly reward- 
ing—and that they shall consciously 
help to make it so. For if they do, 
others will surely join them. 
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Among milestones being cele- 
brated at the UAHC Biennial is 
the thirtieth anniversary of the 
establishment of the Commis- 
sion on Jewish Education, cre- 
ator of the textbooks used in 
our religious schools and of a 
host of other educational ma- 
terials for children and adults. 
A pioneer agency in the forma- 
tion of systematic curricula, the 
Commission concretizes the re- 
ligious philosophy of the Union 
and the Central Conference of 
American Rabbis. Since its for- 
mation, the Commission has 
issued almost 400 books and 
pamphlets which are used by 
Reform groups and non-Reform 
groups, in the U.S. and across 
the seas. Most recent addition 
to the Commission is a Depart- 
ment of Audio-Visual Educa- 
tion, made possible by a bequest 
from the late Dr. David Philip- 
son of Cincinnati, who served 
as Commission chairman for 
two decades. 

Since the inception of the 
Commission, its director has 
been Dr. Emanuel Gamoran, 
who this year also celebrates his 
fortieth year in the field of Jew- 
ish education. Chairman of the 
Commission is Dr. Solomon B. 
Freehof, the celebrated Pitts- 
burgh rabbi. In recognition of 
the anniversary, tributes to the 
Commission and Dr. Gamoran 
have been received from leading 
educators throughout the nation. 

We herewith publish an ap- 
praisal of the Commission by 
Dr. Chipkin, vice-president of 
the Jewish Education Commit- 
tee of New York. the “dean” of 
Jewish educators, and a few ex- 
cerpts of greetings sent by other 
noted personages. 

These, and additional trib- 
utes, are to appear in an anni- 
versary brochure. 








Education Commission 


Widely Acclaimed on Its 
Thirtieth Anniversary 


ae ONE WHO REMEMBERS the begin- 
nings and has followed the develop- 
ment of the Commission on Jewish 
Education of the Union of American 
Hebrew Congregations as I have, it is 
indeed a source of gratification to be 
permitted to extend felicitations on its 
thirtieth anniversary. The quality and 
quantity of the Commission’s achieve- 
ments during these thirty years are in- 
deed phenomenal. The highest com- 
pliment to its achievements is the fact 
that many of the textbooks and other 
school materials published by it have 
been used widely in non-Reform syna- 
gogues and schools, as well as within 
the Reform movement. 

The contribution of the Commission 
to American Jewish education will re- 
main historic. Jewish content and its 
study have been reinvigorated and 
made more attractive through the high 
quality of the authorship and through 
the appearance of its publications. 
Their example is now emulated by 
others. The Commission has helped to 
correct the misconception that Jewish 
education belongs to childhood. the 
school alone and to just one day a 
week. The Commission’s program has 
given new life to a generation of Re- 
form Judaism in America. 

To acknowledge this historic contri- 
bution of your Commission to Amer- 
ican Jewish education is to recognize 
and to pay tribute to the educational 
leadership, vision, wisdom, and energy 
of your dynamic director, Dr. Emanuel 
Gamoran. His affable. cheerful per- 
sonality. his knowledge, and his abili- 
ties have earned for him a world of 
friends, high esteem and a great fol- 
lowing. He is admired and beloved by 
all his colleagues in the profession, 
and there are hosts of teachers in Re- 
form religious schools to whom he has 
been a source of guidance, strength, 
and inspiration. 

He has contributed much to the lit- 
erature and science of American Jew- 
ish education both in Hebrew and in 
English. He has been concerned with 


by Israel Chipkin 


purpose and changing values in Jew- 
ish education as well as with practical 
pedagogy. He has contributed to non- 
Jewish books and magazines and he 
has contributed to Jewish publica- 
tions. His editorship of the vast library 
of books and educational materials 
published by your Commission is in 
itself a monumental tribute to his 
achievements in the field of Jewish 
education. These books and the knowl- 
edge and joy of Judaism which he has 
brought through them to children, 
youth, and adults will be the everlast- 
ing testimonials to his own historic 
contribution to American Jewish edu- 
cation. 

The officers and members of the 
Commission as well as the entire 
Union are to be congratulated for their 
contribution to American Judaism. 
They deserve also to be praised for the 
faith they have placed in and the en- 
couragement they have given to its 
Director of Education in the pioneer- 
ing leadership which he undertook for 
the Commission. This wonderful co- 
operation between Director of Educa- 
tion and Commission, despite difficul- 
ties and uncertainties over the years, 
has proven a blessing to all concerned. 

May your next thirty years be 
equally prosperous and creative. 


Rabbi Joseph L. Fink, 
President, CENTRAL CONFERENCE OF 
AMERICAN Rappis——One of the most 
valuable and productive commissions 
in our national Jewish life has been 
the Commission on Jewish Education. 
Its contributions to the area of Jewish 
education in America have been al- 
ways useful, many times creative, 
sometimes indispensable. | am happy 
to note that the Commission is now 
observing its thirtieth anniversary. I 
am eager to congratulate all the mem- 
bers of the Commission and _particu- 
larly its distinguished Chairman, Dr. 
Solomon B. Freehof, not only in at- 
taining this significant anniversary, 
but also for the vast and vital work 
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DR. EMANUEL GAMORAN 


Director 


the Commission has accomplished in 
these thirty years. The work of the 
Commission is timeless. It is a Com- 
mission which will always be needed, 
and its work will always be basic to 
the structure of the life of our Ameri- 
can Jewish community. The Commis- 
sion and Dr. Emanuel Gamoran are 
inseparable. Dr. Gamoran been 
the driving force behind the Commis- 
sion’s work. He has made a_ perma- 
nent impress upon Jewish education 
in our country. [I congratulate him 
and wish for him many more years of 
happy and fruitful work in the ful- 
fillment of his rare and lofty gifts. 


has 


Dr. Louis Finkelstein, 
President, JEWISH THEOLOGICAL SEMI- 
NARY OF AMERICA——On behalf of the 
Faculty and Board of the Seminary, | 
want to extend best wishes to the 
Commission. Under Dr. Gamoran’s di- 
rection and with the cooperation of his 
colleagues, the Commission has pub- 
lished a whole series of texts which 
are proving invaluable to large groups 
of American Jews both in themselves 
and for the examples they are setting. 


Dr. Abraham N. Franzblau. 
Dean, THe Hesrew UNION ScHoOoL 
OF EpUCATION AND SAcRED Mustc—— 
It is a pleasure to attest. on the occa- 
sion of the thirtieth anniversary of the 
Commission on Jewish Education. to 
the great contribution the Commission 
has made. not only in the field of 
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education but also to many other 
branches. Dr. Emanuel Gamoran, Di- 
rector of the Commission, is an edu- 
cator of outstanding eminence who 
has literally built his life into the 
Commission on Jewish Education for 
the Reform religious school. It is our 
prayer that he will be blessed with 
long life, and health and happiness, 
and that the work of the Commission 
will prosper and grow from strength 
to strength. 


Dr. Nelson Glueck, 
President, HEBREW UNION COLLEGE- 
JewisH INSTITUTE OF RELIGION-—— 
The work done and the work being 
performed and planned by the Commis- 
sion on Jewish Education has been of 
primary importance for the develop- 
ment of American Reform Judaism 
and for the strengthening and _per- 
petuation of Judaism itself. The forty 
years of service in the cause of Ameri- 
can Reform Judaism which have been 
rendered by Dr. Gamoran represent a 
record of devotion and dedication and 
of great inspiration. We have much 
reason to be profoundly grateful for 
his pilgrimage of service and accom- 
plishment, during which he has been 


able to contribute so much to the 
strengthening of the faith of our 


fathers in this great land of freedom. 


Dr. Mordecai M. Kaplan, 
JEWISH RECONSTRUCTIONIST FOUNDA- 
TION——-I am delighted to congratu- 
late the Commission and Dr. Gamoran 
on its successful undertakings for the 
past thirty years. Dr. Gamoran has the 
unique ability to work with people of 
diverse ideologies and beliefs, without 
in the least attempting to force his 
own and without, at the 
same time, compromising with his own 
inner convictions. His devotion to Ju- 
daism, in all its aspects, has been 
demonstrated over and over again and 
is carried out in all his actions. The 
Commission, may I say, is particularly 
fortunate to have a man of his caliber 


view. vet, 


as director. 


Dr. Abraham A. Neuman, 
President, Dropsit COLLEGE FoR HeE- 
BREW AND CoGNATE LEARNING—I am 
happy to convey my felicitations to 
Dr. Gamoran to whom this anniver- 
sary is a landmark in a life’s career. 
For he has given the Commission 
thirty years of professional leader- 
ship—leadership marked by creative 
imagination and a constructive pro- 





























DR. SOLOMON B. FREEHOF 


Chairman 


gram. I wish Dr. Gamoran many, 
many more years of rich, fruitful 
achievement. I also wish the Com- 


mission a continuation of its construc- 
tive efforts to improve Reform Jewish 
education in the United States. 


Dr. Abram L. Sachar, 
President, BRANDEIS UNiverstry-—It 
is difficult to believe that Dr. Emanuel 
Gamoran forty years of 
service in the field of Jewish educa- 
tion. He has remained so young, so 
forward-looking, so vigorous and vital. 
His mark on Jewish education is his 
greatest tribute, and his many friends 
and well-wishers take pride in his 
brilliant career. As you celebrate his 
anniversary and the thirtieth anniver- 
sary of the Commission, we all hope 
that he may be spared for many years 
of continued fruitful service. 


completes 


Dr. William H. Kilpatrick, 
Professor Emeritus, Philosophy of 
Education, CoLumBIA UNIversITy—— 
Dr. Gamoran has been for now nearly 
forty years one of my students in 
whom I have taken especial interest 
and for whom I have unusual regard. 
The significant work of your 
broad-minded group both as regards 
religion and education stirs the heart, 
especially in these troubled times. I 
congratulate the Commission and Dr. 
Gamoran on what they have already 
accomplished. I wish for both every 
success for the future. 


very 
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Let Us Rededicate Ourselves 


by MRS. LOUIS A. ROSETT 


President, National Federation of Temple Sisterhoods 


ae PORTION in the NFTS section 
of AMERICAN JUDAISM has been as- 
signed to me for a message to Sister- 
hood members as I conclude my term 
of office as your President. I am 
happy for the opportunity to greet you 
through the pages of this magazine 
which, in the brief period of its exist- 
ence, has already won a place for it- 
self in our homes. among the families 
of the Union of American Hebrew 
Congregations and its afhliates. 

It has been a joy and a thrilling 
experience to serve as President of 
NFTS, especially during these recent 
years of transition; during 
which our great movement of Liberal 
Judaism has grown, not only in num- 
bers but in vitality; years which 
marked the building and completion 
of the House of Living Judaism and 
gave us a home in which to live and 
a center from which to work. 

As I prepare to write these lines, 
however, it seems to me that this 
space is at the same time too large 
and too small. Too large, as any 
empty page appears before we find 
the first words to write upon it; too 
small, when we try to choose from 
the many thoughts which our hearts 
would like to express. 

Perhaps what is most on my mind 
at this moment is our 19th Biennial 
Assembly and the hope that it will 
fulfill for all of us our highest ex- 
pectations of mutual benefit and in- 
spiration. 

Before me, as I write these lines, is 
an advance outline of the program for 
that Assembly. Dedicated to the 40th 
Anniversary of the founding of NETS, 
the theme is “Judaism and Life To- 


years 
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day—The Prospect Before Us.” I be- 
lieve we are greatly indebted to the 
Biennial Program Committee for hav- 
ing chosen so pertinent and meaning- 
ful a topic. Our concerted thinking 
and discussions can furnish a stimu- 
lating program for action in our local 
Sisterhoods when we return home 
from our deliberations. 

Having served during a period of 
transition, years which have seen great 
change, great growth, and many inno- 
vations. | am happy to see so much 
emphasis placed at this time on cur- 
rent and future needs and problems, 
rather than upon achievements of the 
past, for it is the future goal which 
gives meaning to past and present 
striving. 


The prospect before us, it seems to 
me, is much the same today as it al- 
ways has been, “only more so.” This 
makes it no less important that when 
we meet we shall find ways to state 
and restate our aims and purposes, to 
try to understand and become ever 
more aware of our objectives, and to 
find ever better and more effective 
ways of achieving them. 

The Sisterhood on the local, district, 
and national levels is first and al- 
ways a religious organization. As the 
women’s division of the UAHC, its pur- 
pose is to help strengthen Liberal Ju- 
daism, to emphasize the need of, and 
to help provide the means for, reli- 
gious education so that more and more 
people will understand what Liberal 
Judaism is, what it means, and what 
it demands of us. 

In these times, when all mankind 
is beset by fear, doubt, and confusion, 
our task is ever clearer and more chal- 
lenging: to attempt through the reli- 
gious education of our children and of 
ourselves to preserve a normal outlook 
in a world which in our time never 
has been and is not likely to become 
normal; to treasure and project the 
principles of a living Judaism under 
whatever name we choose to cail 
it, Reform, Liberal, Progressive; to 
strengthen these principles as our Jew- 
ish contribution to the religious forces 
of the world today, and also to do the 
obvious, concrete, specific things, such 
as fund-raising for the support of our 
program and all that it implies. To 
these challenging aims we rededicate 
ourselves once again. May we be 
granted strength and wisdom to achieve 
them. 
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NFTS Convention to Mark 


Forty Years of Fruitful 


Hasc COMPLETED FORTY YEARS of 


devotion to the teachings of Judaism, 
NFTS faces the future with vigor and 
the determination not only to continue 
the work that was started in the past 
but to grow both in membership and 
achievement in the years to come. 
Plans for the future are on our agenda 
for the 19th Biennial Assembly to be 
held at the Hotel Roosevelt in New 
York City, April 19—April 23 in con- 
junction with the Biennial Assembly 
of the Union of American Hebrew 
Congregations. 

The Program Committee, under the 
chairmanship of NFTS_ Executive 
Board member, Mrs. Abram V. Good- 
man, Woodmere, New York, has 
planned a richly varied, stimulating 
and constructive program’ on the 
theme “Judaism and Life Today—The 
Prospect before Us.” A highlight of 
the meeting will be an original dra- 
matic presentation for the 40th anni- 
versary of NFTS. 

A series of workshops 
“Facing Common Problems” 


entitled 
will be 


held on April 20 and April 22. A 
workshop on strengthening the home 
and synagogue will consider personal 
prayer, adult Jewish education, syna- 
gogue attendance and the joy of Jew- 
ish living. Another will consider the 





MRS. ABRAM V. GOODMAN 


Achievement 





MRS. ABRAM SIMON 


guidance of youth. One workshop will 
consider the activation and integration 
of members in the direction of Sister- 
hood goals. 

On April 20, a town hall meeting 
on “Sisterhood in the World—Build- 
ing a Stronger Movement” will be 
conducted. This session will consider 
such subjects as the Scholarship and 
Religious Education Fund, the World 
Union for Progressive Judaism, the 
needs of the Union and College-Insti- 
tute and the possibility of increasing 
Sisterhood activities on social issues. 

Ample time has been provided for 
the conduct of business and_ the 
exchange of and information 
through business sessions, reports from 


ideas 


committees, the president’s message, 
the reports of the treasurer and the 
executive director and eye-opener con- 
ferences for presidents. 

There will be several joint meetings 
with the UAHC. A special feature will 
be the unveiling of a portrait of Mrs. 
Abram Simon of Washington, D. C., 
founder of NFTS, its first president 
and now the honorary president. Other 
events will include the presentation of 
the Blanche R. Stolz Trophies and the 
awards to the winners of the program 
contest. The UAHC-NFTS_ banquet 
will take place Wednesday evening, 


April 22. 
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Celebrating Four 
Decades of Service 


(See photos, next page) 


QO, JANUARY 21, 1953, the lobbv of 


the House of Living Judaism was the 
scene of a gala celebration of the 
NFTS’ fortieth anniversary. Mrs. Louis 
A. Rosett, National President, presided 
over the ceremonial. A cake, decorated 
to resemble a Uniongram, was lit by 
four candles symbolizing, according to 
Mrs. Rosett, “four decades of Sister- 
hood service to the synagogue and to 
Jewish and humanitarian causes.” 

Each of the candles was dedicated 
to some aspect of Sisterhood activities. 
The first, kindled by Mrs. Albert J. 
May, of New York City, an honorary 
life member of the NFTS Executive 
Board and daughter of Isaac Mayer 
Wise, the founder of the Union of 
American Hebrew Congregations, was 
dedicated to the members of NFTS. 
The second candle, dedicated to the 
young people, “the congregations of 
the future.” was kindled by Rosemary 
Levine, a member of the Executive 
Board of the National Federation of 
Temple Youth. Dr. Jacob Freid of the 
Jewish Braille Institute of America, 
kindled the third candle, which sym- 
bolized Sisterhood activity for the 
blind. The last candle, symbolizing 
affirmation to 
our major responsibility—the Scholar- 
ship and Religious Education Fund,” 
was kindled by Rabbi Jacob K. Shank- 
man of Templé Israel of New Ro- 
chelle, who, in a very stirring address, 
paid tribute to NFTS for perpetuating 
“the traditional Jewish reverence for 
the Torah.” 

An additional highlight was the 
reading of two letters, the first, dated 
January 21, 1913, addressed to Mrs. 
Max J. Brandenburger. It was an invi- 
tation to attend the meeting at which 
NFTS was organized. The other came 
from the Hon. Lily H. Montagu of 
London, England, and was dated Janu- 
ary 21, 1953. It congratulated NFTS 
on its forty service and 
achievement. 

The meeting was brought to a close 
by Dr. Maurice N. Eisendrath, Presi- 
dent of the UAHC, who recited the 
Shehecheyonu, the traditional Jew- 
ish prayer of joyous thanksgiving, and 
asked for God’s continued blessing on 
the work of NFTS which serves the 
household of Israel and mankind. 


Sisterhood’s “renewed 


years of 
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MRS. ROSETT, NFTS PRESIDENT, cuts birthday 
cake as Rabbi Jacob Shankman (left) and Dr. 
Eisendrath look on. 





s sa B ee. 
NFTS PRESIDENT welcoming guests to the NFTS 


anniversary party in lobby, House of Living Judaism. 
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MISS ROSEMARY LEVINE, member of the Execu- 
tive Board of NFTY, Mrs. Edward B. Schulkind, 
Chairman, Committee, House of Living Judaism, 
Mrs. William J. Leffler, President, New York State 
Federation, Dr. Jacob Freid, Jewish Braille Insti- 
tute at NFTS birthday party (from left to right). 


NETS Celebrates 


Cakes are cut, 
Candles lit, 

Prayers and pledges 
Voiced 


As milestone 


Is everywhere observed. 





GUESTS who attended NFTS fortieth anniversary 
celebration, standing in front of entrance to Sister- 
hood Lounge in the Union House of Living Judaism. 





MRS. MAX J. BRANDENBURGER, charter member 
of NFTS, Mrs. Albert J. May, honorary life member 
of NFTS, and Mrs. Julius Mark, Third Vice-Presi- 
dent (from left to right). 
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Fortieth Birthday ‘ e NFTS 


40 YEARS 
OF SERVICE 





icine AROUND THE WORLD 
joined in the celebration of the Na- 
tional Federation’s fortieth birthday. 
A candle-lighting ceremony. stressing 
the achievements of four decades of 
devotion to the teachings of Judaism, 





marked most of the celebrations. Sis- 
terhoods also used the occasion to A HUGE CAKE in the form of a Uniongram was 
part of the NFTS birthday celebration at the Con- 
vention of District No. 13, South Carolina Federa- 
tion of Temple Sisterhoods. Mrs. M.S. Lumiansky 
of Darlington, S. C., cuts cake as Mrs. Julian Hennig 
of Columbia, S. C., immediate past president of the 
Federation and a NFTS chairman, looks on. 


) ic ; 


increase the sale of Uniongrams. 
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A COLORFUL candle-lighting ceremony was one of 


SISTERHOOD of Wilshire Boulevard Temple, Los the major features at the celebration of the NFTS 
Angeles, California, celebrates fortieth anniversary birthday by the Rose E. Lazarus Sisterhood of 
of NFTS by stepping up its sale of Uniongrams. Columbus, Ohio. 





BIRTHDAY CAKE, iced in purple and white, played SISTERHOOD of Temple Beth El of Providence, 
a role in celebration of anniversary by Sisterhood of Rhode Island, celebrated the anniversary at a gala 
Temple Israel, Boston. luncheon. 
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THE NATIONAL FEDERATION OF TEMPLE BROTHERHOODS 


AND ITS JEWISH CHAUTAUQUA SOCIETY 
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LAYMEN GIVE VIEWS 
ON JEWISH PRACTICES 


Findings of NFTB’s large-scale and 
detailed survey of Reform laymen’s at- 
titudes toward Jewish practices will 
be reported at the UAHC Biennial 
Convention. 

Ten thousand Jewish laymen in 450 
Reform congregations were selected at 
random to answer 171 questions about 
their viewpoints on Jewish customs 
and observances. Their replies were 
tabulated by geographical regions of 
the country. NFTB hopes through this 
survey to determine sentiments of Jew- 
ish laymen toward a proposal to clar- 
ify or codify ritual and ceremonial 
practices. 

NFTB’s Survey Committee is headed 
by its immediate past president. S. 
Herbert Kaufman, of Harrisburg, Pa., 
and is cooperating with the UAHC 
Committee on Reform Practices, chair- 
manned by Rabbi Morton M. Berman, 
of Chicago. 





JEWISH LAYMAN AWARD, NFTB’s 
highest citation, for outstanding Brother- 
hood and JCS activity, given for 1951-52 
to Rodef Shalom Temple Men’s Club, 
Pittsburgh, was presented by Silas Adel- 
sheim, left, NFTB director, to Milton E. 


Harris, club president. 


A Well-Informed Laity 


by HAROLD W. DUBINSKY 


President, National Federation of Temple Brotherhoods 


Biss FALL, with the usual Brother- 
hood enthusiasm, the National Fed- 
eration of Temple Brotherhoods un- 
leashed its “War on Indifference.” It 
was intended to be a planned effort to 
mobilize our manpower against the 
debilitating religious indifference from 
which we, too, have been suffering. Ac- 
cordingly, we distributed to every 
Reform rabbi and congregation, sister- 
hood and brotherhood president, a well- 
conceived plan of action to achieve 
better temple attendance. This “War 
on Indifference” Kit included detailed 
methods to achieve the desired result, 
and sample mailing and distribution 
pieces, which were available for order 
in quantity. 


Deluge of Requests 

We were astonished by an immediate 
deluge of requests for these pieces 
from 125 Reform temples, and our 
office shipped out 300,000 pieces of 
the printed materials. We had requests 
from congregations in Central Amer- 
ica, Europe, Africa. and Asia, and 
many non-Reform Jewish congrega- 
tions also wrote in for the materials in 
the kit. A survey of synagogues using 
the plan and materials revealed in- 
creases in attendance ranging from 20 
per cent to 160 per cent. 

Our “War on Indifference” is not in- 
tended to be just another “slick gim- 
mick” to achieve a momentary revival 
of religious interest. but rather it is the 
modest beginning of a concerted and 
continuous plan of action. 





The cure for religious indifference 
is a well-informed laity. If we can get 
more people to attend worship serv- 
ices regularly, that would give our 
rabbis the best opportunity to achieve 
a better-informed laity. But many of 
our rabbis choose to ignore the inher- 
ent possibilities of joint planning to 
achieve improved temple attendance. 
In many temples, ambitious projects 
such as this must get stimulus from the 
rabbis; without it, the fine, detailed 
plans, the carefully thought-out sam- 
ples of printed material are consigned 
to the waste-basket. 


Many Overlooked 

Likewise. many of our brotherhood 
and sisterhood presidents. too intent 
on the ordinary routine of day-to-day 
administration. have overlooked the 
possibilities of our “War on Indiffer- 
ence” Kit. and ignored the challenging 
opportunity it presents to a devoted 
leadership to stimulate the laity to 
overcome the basic illness of religious 
indifference. 

NFTB, however, has only begun its 
“War on Indifference.” We will im- 
prove our Temple Attendance Kit. We 
will make available to our clubs more 
plans and materials for religious con- 
tent meetings. We will continue to 
make available more ingenious devices 
to help achieve a well-informed laity. 

Accordingly. we plead for the neces- 
sary cooperation among laymen, rab- 
bis, brotherhoods. sisterhoods, temples 
and national religious organizations to 
attain our common goals. 
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Programs of Jewish 


Content That Click 


1. Pageant of Jewish Life 


by JOSEPH H. ALBAUM 


Vice-President, Temple Sholom Men’s Club, Chicago 


A. CO-CHAIRMAN OF PROGRAMS for 


our men’s club with Dr. James Harris, 
I searched far and wide for a good 
Jewish content program that would be 
both entertaining and still have sub- 
stance. Finally, the idea of a pageant 
occurred to me. I discussed the idea 
with Ben Aronin, who is nationally 
prominent for his good works, but 
probably best known as the writer and 
director of Chicago’s Annual Chanuko 
Festival, which has been held at the 
Chicago Opera House and the Chicago 
Stadium the last three years. Ben 
Aronin wrote a beautiful pageant for 
us. which makes a superb Jewish con- 
tent program for a men’s club. It is 
called “The Pageant of Jewish Life.” 


Drama of a People 

The pageant presents the important 
and inspiring events and holidays of 
Jewish life through song, dance, and 
narration and through the art objects 


and treasured symbols of our historic 
people. These are all beautifully woven 
into the tapestry of this exciting dra- 
matic presentation. 


Colorful Program 

The mood of each inspiring moment 
was interpreted in our program as fol- 
lows: Ben Aronin directed and _nar- 
rated the pageant; the cantorial so- 
loist of our temple, Pavel Slavensky, 
and our temple choir, joined by our 
Men’s Club Glee Club, sang appro- 
priate religious and traditional songs; 
the professional Joan Folk Dancers 
did the dance interpretations; and 
members of our men’s club and their 
wives participated in the dramatic por- 
tions. It is difficult to do justice in 
describing the integrated and beauti- 
ful result. This was an evening well 
worth remembering and a program 
well worth being used by other men’s 
clubs. 


2. Skills of Worship 


by J. R. DeWITT 
President, Beth Emet Men’s Club, Evanston 


, = MEN’S CLUB of Beth Emet Free 


Synagogue, Evanston, IIl., sponsored 
a study group called “Skills of Wor- 
ship.” Rabbi David Polish, spiritual 
leader of the synagogue, directed the 
course. which was offered at the begin- 
ning of the year in four one-hour pe- 
riods. It covered the use of the Union 
Prayerbook in the synagogue and in 
the home. 


Prayer Book Study 

The purpose of this course was to 
familiarize the membership, particu- 
larly the large number of new mem- 
bers. with the basic uses of the prayer 
book. This involved a brief survey of 
the content of the prayer book and its 
historical background. In addition, the 


portions of the service in which the 
members participated were particu- 
larly stressed. For example, the role 
of the member in the ritual connected 
with the reading of the Torah was 
emphasized. The pronunciation of He- 
brew responses and songs was likewise 
given considerable attention. 


Men Better Equipped 

Inasmuch as the men in the congre- 
gation assist the rabbi in conducting 
minyon services at homes of mourning, 
special attention also was given to the 
method of conducting such services. 
As a result, an increasing number of 
men found themselves better equipped 
not only to participate but to lead in 
the religious life of the congregation. 
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DAVID SARNOFF HONORED — 
David Sarnoff is shown here receiv- 
ing the achievement plaque of Tem- 


ple Emanu-El Men’s Club, New 
York City, from Mortimor S. Gordon, 
left, club president, and Dr. Julius 
Mark, congregation rabbi. 


NFTB-JCS Board Meetings 
in New York April 16-19 


Meetings of the Board of Directors 
of the National Federation of Temple 
Brotherhoods and the Jewish Chautau- 
qua Society will be held in New York 
City, April 16-19, immediately preced- 
ing the UAHC Biennial Convention, 
April 19-23. 


Welcome, New Affiliates 


Latest additions to NFTB: Oceanside, 
N. Y., MEN’S CLUB, TEMPLE AVODAH, 
Pres., Morton J. Gurdin; Augusta, 
Ga., WALTON WAY TEMPLE BROTHER- 
Hoop, Pres., Albert TEMPLE 
BETH TORAH MEN’sS CLUB, Van Nuys, 
Calif., Pres., Jack H. Lorain. 


Low: 





NATIONAL MEMBERSHIP AWARD 

For the largest membership in- 
crease, 62 per cent, of any medium- 
sized men’s club in the country in 
NFTB’s 1951-52 Membership Drive, 
Temple Shalom Brotherhood, New- 


ton, Mass., won a_ three-speed 
record-player with public address 
attachment. Bert Loewenberg, 
right, club president, received the 
award from Sylvan Lebow, NFTB 
Executive Director, at a Boston 
area brotherhood leaders dinner. 


23 











.| Jewish Chautauqua Society 





Educational Project of the Temple Brotherhoods 


10 QUESTIONS about the Jews 


The Jewish Chautauqua Society recently asked several hundred rabbis 
it assigns to lecture at colleges and Christian church camps what were 
the ten questions most frequently asked them on these engagements. The 
following is a composite of the most frequent questions of Christian youth, 
and the rabbis’ answers. Readers’ comments will be welcomed by the 
Society, which is planning to publish this material in pamphlet form. 


Q. What is the essence of Juda- 
ism? 

A. Judaism is the obstinate belief in 
one eternal God, who created His 
nature in wondrous harmony, who 
loves His creatures and desires them 
to love each other. It is the persistent 
striving to dedicate to God every ac- 
tion of man’s waking life and to be 
His co-worker in making this a nobler 
and more peaceful world. 


Q. What is the Jewish attitude 
toward Jesus? 

A. The Jews regard Jesus as an in- 
spired man, born of Jewish parentage 
and reared in a Jewish environment, 
who was a great teacher of ethical, 
moral and spiritual truths found in 
the spirit of the Jewish heritage. 


Q. Why did the Jews crucify 
Jesus? 

A. The Jews did not crucify Jesus. 
Crucifying was not a Jewish method 
of punishment. It was Roman. The 
Roman army of occupation in Palestine 
crucified thousands—not only Jesus, 
but any Jew even suspected of foment 
ing revolt. The inscription on the 
cross, “I.N.R.I.” meaning “Jesus of 
Nazareth, King of the Jews,” was a 
Roman “dig” against the Jews. 


Q. What is the difference be- 
tween the Jewish and Christian 
Bible? 

A. The Jewish Bible is what the 
Christian calls the Old Testament. It 
is a collection of the law, history, 
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prophecy, prayers and wisdom of the 
Jewish people. The New Testament, 
which is a record of the teachings of 
and about Jesus and in which the 
Christian believes, is regarded by the 
Jews as a book of great literature, 
which has drawn much of its material 
from the Old Testament and other 
Jewish sources. 


Q. Are the Jews a race? 

A. There is no Jewish race in anthro- 
pological terms. The Jews are a peo- 
ple of diverse national backgrounds 
practicing a common religion, Ju- 
daism. 


Q. Why have the Jews been per- 
secuted through the centuries? 
A. As a comparatively small group 
living among peoples of other faiths. 
Jews have been particularly vulner- 
able during periods of stress. Such 
concepts as “the right to differ” and 
“mutual respect” are comparatively 
modern ideas. 


Q. Why do Jews tend to be so 
clannish? 

A. Jews do not seek separate neigh- 
borhoods. clubs or social groups. They 
respond rather to the environment in 
which they find themselves. If it is a 
truly democratic community, Jews en- 
joy the freedom of choosing their 
associations as do other citizens. If it 
is a restrictive environment, Jews then 
maintain their dignity in the affilia- 
tion with groups which welcome them. 


Q. Do Jews welcome converts? 
A. Yes. Judaism does not actively 
seek converts. An individual may 
come to a rabbi with a sincere desire 
to accept Judaism and a willingness 
to study fundamentals of the religion. 
Upon successfully passing an exami- 
nation, he is accepted wholeheartedly. 
Judaism respects individual religious 
differences, claiming that the righteous 
of all peoples can secure salvation 
without being members of the Jewish 
faith. 


Q. What is the Jewish attitude 
toward intermarriage? 

A. The only Jewish opposition is 
based on religious grounds. The prob- 
ability of a successful marriage is en- 
hanced when the couple has a religion 
which both can share. Judaism op- 
poses mixed marriage—that is, mar- 
riage between a Jew and a non-Jew 
who does not convert. It permits mar- 
riage between a Jew and one who has 
accepted Judaism. 


Q. How do Reform, Conservative 
and Orthodox Judaism differ? 

A. Orthodox Judaism is based upon 
the observance of traditional Jewish 
laws and customs and the acceptance 
of traditional rabbinic authority. Re- 
form Judaism has made wide-spread 
reforms in both practice and _ belief, 
in conformance with changing times 
and conditions. Conservative Judaism 
occupies the middle ground, at times 
being very near to Orthodoxy, at other 
times approaching Reform. 
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Return to Cincinnati-for Chautauqua 


by RABBI SELWYN D. RUSLANDER, Temple Israel, Dayton, Ohio 


mk REQUEST of the Jewish Chau- 
tauqua Society to participate in the 
Fall Religious Emphasis Week pro- 
gram of the University of Cincinnati 
was received by me in the spring of 
1952. Since the time was far off and 
Cincinnati is geographically close, I 
accepted the invitation without com- 
punction. 

I reported to the University YMCA 
in Cincinnati on the evening of Sun- 
day, November 8th. What followed 
was one of the finest and most satis- 
fying Chautauqua experiences pos- 
sible. The university had obtained the 
services of Dean Hawley, of the Uni- 
versity of Chicago Divinity School, 
Father John Oesterreicher, of New 
York, and several others. We were in- 
volved in a total university picture. 
Our approach was a joint one to the 
challenge of the week’s purpose, as 
publicized in the brochure: 


Purpose of Week 
The purpose of Religious Em- 
phasis Week, as a part of the 
greater campus religious oppor- 
tunity, is to help each individual 
find a deeper spiritual and intel- 
lectual dedication to God, that 
he may enrich his own life and 
the lives of his fellow men. 

All of us found ourselves confronting 

audiences of several thousand in each 

of our formal appearances. In the 


numerous classroom assignments the 
class participation was spirited and 
intelligent. I remember my undergrad- 
uate days at the University of Cin- 
cinnati at the end of the ’20’s and the 
very early ’30’s as a period of religious 
indifference. But I found remarkable 
and gratifying change. In the _ bull- 
sessions in the dormitories I was 
thrilled to find that, with few excep- 
tions, students felt that university ex- 
perience had enhanced, rather than 
shaken, their faith. I also found an 
interesting shift in emphases in the 
classrooms in that, although most stu- 
dents showed positive religious associ- 
ations, there was little awareness of 
the preachments and actions of church 
and synagogue in the area of social 
welfare. In other words, some of the 
dynamics of the early ’30’s had been 
submerged in the acceptable mvsti- 
cism of the 1950’s. 

Miss Margaret G. McKim, asso- 
ciate professor of education at the 
university, wrote me that she surveyed 
the students’ reactions to my presen- 
tation as an aid to next year’s plan- 
ning. All but a few of them indicated 
their unqualified approval. 

If the Jewish Chautauqua Society is 
able to associate with other programs 
as well integrated as that of the Uni- 
versity of Cincinnati’s, the good of such 
participation can never be successfully 
challenged. 


The Whole Truth about JCS 


by RABBI MELVIN WEINMAN, Temple Israel, Waterbury, Conn. 


an JCS story as we know it popu- 
larly is a half-truth. The other half of 
it is one of the best kept secrets in the 
field of intergroup relations. It is time 
to reveal it. 

The common belief is that JCS be- 
gins with the arrival of a rabbi as lec- 
turer at an assignment and ends with 
his departure. Actually. his departure 
is really a beginning. Let me explain 
by personal experience. 

I went to Camp Becket, Becket, 
Mass., for a week in the summer of 
1950 for JCS. As a result of the 


friendships I made there, a chain of 
speaking engagements opened up for 
me. I preached in the Congregational 
church in Williamstown, Mass. Then 
I spoke to a large interfaith meeting 
of women from the churches of Wil- 
liamstown and North Adams. These 
two engagements brought me into 
contact with the chaplain at Williams 
College. A year later he invited me 
to preach in the Williams College 
chapel. The young people I came to 
know at Camp Becket invited me to 
address a joint meeting of several 
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church youth groups in Pittsfield, 
Mass. 

The cumulative effect of this one 
JCS assignment was four more as- 
signments to more than a thousand 
Christian listeners. And that is still 
not the whole truth. As the result of 
my trips to Williamstown, my wife 
and I became close friends of the 
Rev. and Mrs. George Beilby. We 
have been their house guests and now 
our families, including our son and 
their three children, have come to 
know and to like each other. This, in 
my opinion, is the highest form of 
interfaith and intergroup education. 
It was all made possible by one JCS 
assignment. 

Lest this experience be considered 
exceptional, here is another. In the 
summer of 1951, I taught at a sum- 
mer church conference at Lake Win- 
nipesaukee, N. H. As a result, I 
have spoken to churches in Terry- 
ville, Woodbury and Prospect, Conn. 
Through the recommendation of the 
Rev. Carl Hansen, youth director for 
the Congregational churches of Con- 
necticut, I preached to the annual 
meeting of the New London Associa- 
tion of Congregational Churches, an 
association of twenty-seven churches. 

Mr. Hansen is now developing a 
new and exciting interfaith project in 
Connecticut. The idea was called to 
his attention by my wife who ac- 
companied me to the Lake Winnipe- 
saukee conference. 

There are many fine people of good 
will in the universities and churches 
of our land. Bug they are like a pow- 
erful, inert motor. JCS is the electric 
current to get that motor started. And 
once it starts it can move mountains. 

JCS is giving people of good will a 
start and they are finding the way 
themselves. That is the whole truth 
of JCS. 





Are YOU a Member 
of the 

Jewish Chautauqua Society? 
If not, write today for a free 
copy of The Door to Better Un- 
derstanding of Jews by Christians 
and learn how you can partici- 
pate in this democratic approach 
to better understanding through 
education. 


Jewish Chautauqua Society 
838 Fifth Avenue, New York 21, N. Y. 




















How a St. Louis Brotherhood 
Increased Temple Attendance 50% 


by LOUIS L. HOREN 


Shaare Emeth Temple Men’s Club, St. Louis 


iiss OUR EXPERIENCES with 
NFTB’s Temple Attendance project 
may be of some encouragement to 
other temples. 

We launched our program in De- 
cember, to go into effect in January. 
First, a meeting of presidents of all 
groups afhliated with the temple was 
held with Rabbi Paul Gorin. Four 
sermons on “How Can Happiness Be 
Obtained?” were prepared by Rabbi 
Julius Gordon for the month. 

The following methods helped to 
bring about a 50% increase in temple 
attendance over the same month last 
year: 

1. Obtaining written and_ verbal 
pledges from members to attend serv- 
ices in January. This was done by in- 
viting members to sign as they entered 
temple Friday nights, by announce- 
ments at meetings, by printing pledges 
in the temple bulletin, and by allotting 
cards of the total temple membership 

The committee, of which I am chair- 


man, also is exploring possibilities of: 
forming a men’s reading group, tri- 
pling the ushers’ corps, having each 
temple affiliate make at least two re- 
ports a year on the Religion in Amer- 
ican Life program, and encouraging 
family worship. 

We see enough light to be optimistic 
about possibilities. Over a period of a 
year definite gains can be made. We 
trust we can report them in detail next 
winter after a thorough campaign. 
among all groups in the congregation 
for phone contacts. 

2. NFTB’s pamphlet “Take Your 
Parents to Temple This Week” was 
used to appeal to the parents through 
the 1,100 children in our religious 
school. 

3. Increased publicity in the temple 
bulletin. The back page was used each 
week for a month. 

4. An appeal by the temple presi- 
dent in the form of a letter to all 
members. 





JEWISH ENCYCLOPEDIA—A ten-volume set of the Jewish Encyclopedia, 
the gift of the Jewish Chautauqua Society, was displayed recently at the 
Women’s College of the University of North Carolina, Greensboro, N. C., 


by Charles M. Adams, librarian, and Mrs. Ruth Clarke, coordinator of 


religious. activities. 


26 





BROTHERHOOD 
MEMBERS! 
MEET YOU IN 
ST. LOUIS! 





NFTB--JCS 


BIENNIAL CONVENTION 
NOVEMBER 8, 9, and 10, 1953 
HOTEL JEFFERSON 








CHUCKLES 











Rassi Joel Zion, of Temple Emanu-el. 
Denver, relays the apocryphal quip 
which is aimed at the highly compli- 
cated God-concept advanced by the 
celebrated Dr. Mordecai Kaplan. 
founder of the Reconstructionist move- 
ment: “What is the difference between 
an Orthodox rabbi, a Conservative 
rabbi, and Reconstructionist rabbi? 
The first will begin an _ invocation 
with ‘O Lord our God’—in the He- 
brew. The second will begin with the 
same words in English. But the Re- 
constructionist rabbi begins his invo- 
cation: ‘To whom it may concern.’ ” 


Rapst Max Maccoby of Mt. Vernon, 
N.Y., tells about the time he ad- 
dressed a church group on the Biblical 
miracles. At length he explained that 
whereas his grandfather believed in 
them literally he, as a Reform rabbi. 
interpreted them otherwise. After the 
talk, the chairman said: “We are very 
grateful for your talk. But we want 
you to know that we agree with your 
grandfather.” 
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Reports of LOCAL Brotherhood Activities 


ABINGTON, PA.: OL_p YorkK RoApb 
TemMPLE Men’s Cius has its own mem- 
bers conduct a Sunday breakfast discus- 
sion group. 
BALTIMORE: The three Baltimore tem- 
ple brotherhood boards held a workshop 
in January and planned a Baltimore lead- 
ership council. A combined open meeting 
of the three clubs was held March 24. 


BAYSIDE: Tempe BetH SHOLOM MEN’S 
Cus saw display of “Radar at Work” at 
its February meeting, through the facili- 
ties of the New York Telephone Co. 


BOSTON: Leonard Bernstein, composer 
and conductor, was honored as “man of 
the year” by the TEMPLE IsRAEL BROTHER- 
HOOD at a February dinner meeting. 


BROOKLINE: BrotHerHoop TEMPLE 
OHABEI SHALOM’s Citation of Merit was 
awarded to Governor Theodore R. McKel- 
din, of Maryland, at its 20th annual good 
will dinner in January. 

Bill Summers, chief American League 
umpire, was guest speaker at the TEMPLE 
SinAt BROTHERHOOD annual sports meet- 
ing in January. 


BROOKLYN: Bern SHoLoM-PEOPLES 
TEMPLE MEN’s Cus portrayed the “Chaim 
Weizmann Story” at its January meeting. 

Rabbi Samuel Chau- 
tauqua experiences at the Union TEMPLE 
Men’s Crus February 3 meeting. Miles 
McDonald, district attorney of Brooklyn, 
spoke on “Brotherhood.” 


Silver discussed 


CHICAGO: Sylvan Lebow, NFTB exec- 
utive director, spent two weeks in Chicago 
in February to service every temple broth- 
erhood of the area. 


CLEVELAND: Evciip AvENUE TEMPLE 
Men’s Cius met jointly in January with 
sisterhood for “an evening of music,” fea- 
turing the Cleveland Women’s Symphony. 


DALLAS: Tempte EmManu-Et Broruer- 
Hoop’s January Chautauqua meeting fea- 
tured a “live” dramatization of “The Skep- 
tic’s Diary” by members of the congrega- 
tion and address by NFTB president, Har- 
old Dubinsky. 


EL PASO: Tempe Mount S1nal MEN’S 
Cius launched its Temple Attendance 
Drive in December. 
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ERIE: William H. Rosenfeld, of Cleve- 
land, NFTB vice-president, addressed the 
semi-annual business meeting of the ANSHE 
Hesep TEMPLE MeEn’s Cius in January. 


FLINT: Temprte Betu Et BrotuHer- 
Hoop heard Will Maslow, human rela- 
tions authority, speak on “Can Laws 


Affect Prejudice and Discrimination?” 


GLENCOE: Norru SHore COoncGREGA- 
TION IsrAEL MeEn’s Crus held a “past 
presidents’ night” smoker in January. In 
February the club conducted a service- 
men’s dinner. 


GREAT NECK: Temp te Betu-Et MEn’s 
Cus third annual show will be a revue. 
Professional help will come from Kin Platt, 
men’s club member, a producer, comedy 
writer, and cartoonist. Lyrics and produc- 
tion numbers will be by club members. 


KANSAS CITY: Temp te B’NAl JEHUDAH 
BROTHERHOOD presented its annual Chau- 
tauqua night service Friday, January 16. 
Rabbi Samuel Mayerberg’s sermon topic 
was “Truth Is the Best Defense.” Follow- 
ing the service, “The Skeptic’s Diary,” 
Hollywood JCS recording, was enjoyed at 
an Oneg Shabbat. 


KEW GARDENS: For Temp te Isarau 
Men’s Crius’s “Quiz Nite” in January, 
questions on Jewish matters were submit- 
ted in advance. Prizes were awarded for 
questions used, and special prizes if the 
panel was stumped. A hobby night was 
held in March, each man displaying his 
work, 


LAWRENCE, MASS.: Guest speaker 
at TemMpLeE EMANUEL BROTHERHOOD § in 
February was the Rev. Dr. Roland T. Hea- 
cock, Negro pastor of the Staffordville, 
Conn., Congregational Church, a predomi- 
nantly white congregation. He discussed 
“A New Role for Minorities in America.” 


LOS ANGELES: J. Robert Arkush, re- 
cently elected NFTB board member, in- 
stalled officers of Tempie IsaAtan 
Men’s Cup, and was a guest at the instal- 
lation dinner dance of TempLe ISRAEL 
MeEn’s Crus, of Hollywood, in January. 


new 


LYNBROOK, L.I.: Every Tuesday night 
is Brotherhood Night at TempLeE EMANU- 
EL. Social programs include games and 
athletics. Latest innovation is a chess 
group. Jack Fayne is president. 


TION 


NEWARK: Rabbi David J. Seligson, of 
Central Synagogue, New York City, spoke 
of his Chautauqua experiences at a JCS 
Sabbath in January. Another program fea- 
tured Cantor Manfred Hecht, who is a 
soloist of the New York City Center Opera. 


NEW ROCHELLE: Two principal mu- 
nicipal officials, City Manager Aaron Sim- 
mons and Corporation Counsel Murray 
TEMPLE 


Fuerst, are active members of 


IsRAEL BROTHERHOOD. 


NEW YORK: CENTRAL SYNAGOGUE 
BROTHERHOOD and sisterhood jointly pre- 
sented “The Song of Amos” in its premiere 
New York performance February 15. The 
cantata was sung by the combined choirs 
of Central Synagogue and the Crescent 
Avenue Presbyterian Church of Plainfield, 
N. J. The brotherhood is sponsoring a 
series of nine public lectures by Rabbis 
Jonah B. Wise and David J. Seligson. 


PHILADELPHIA: The Philadelphia 
Council of Temple Men’s Clubs held its 
first city-wide meeting on February 5. 
Jesse Cohen of Brooklyn, past president of 
NFTB, spoke on effectiveness of brother- 
hood councils, Justin D. Rothman, NFTB 
assistant executive director, led a work- 
shop discussion. Council president is Isi- 
dore Jarin. 


SAN ANTONIO: Tempte Bern EL 
BroTHEeRHOOD had Dr. Arthur H. Comp- 
ton and Roger W. Straus as honored guests 
at its annual interfaith Friendship Dinner. 


SAN MATEO: Peninsuta TEMPLE BETH 
Et Men’s Cus sponsored an original 
“The Queen and I,” in 


Purim show, 


February. 


STOCKTON: Temp ce Isract BroTHER- 
Hoop has adopted the Hebrew School as 
its major project for support. 


TORONTO: Hoty Biossom TEMPLE 
BROTHERHOOD staged a “Yiddish Night” 
at its January 27 dinner meeting, with a 
group of artists in the fields of Yiddish 
music, humor, and literature. 


TUCSON: Tempte EmANu-EL MEn’s 
CLus sponsored a special midnight show- 
ing of “The Mikado” at a local theater; 
proceeds went to a religious school memo- 
rial scholarship fund. 


WHITE PLAINS Men’s Counc pub- 
lished a history of the Jewish ComMu- 
NITY CENTER, written by Edward Lee, in 
“Council Chat,” their bulletin. 


YONKERS: Temp_e EmManu-Ev Broru- 
ERHOOD and sisterhood staged a “Neigh- 
borhood Home Festival” February 4 in 
observance of Brotherhood Month. Non- 
Jewish friends were invited to participate 
in an evening given over to folk-songs and 
dances. 
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Books Briefly Reviewed 


In THE Morninc Licut. By Charles 
Angoff. Beechhurst Press. $4.50. 


A superior novel about the life of 
immigrants in the New World, their 
adjustment to America, the conilicts 
and problems of their American-born 
children. It is the second volume of 
a trilogy which began with Journey 
to the Dawn. Though the book is long 
(736 pages), it is full of wisdom and 
insight into the souls of the men and 
women who came to America at the 
turn of the century. The locale is 
Boston, just before and during World 
War 1. The writing is sensitive and 
intelligent, with a deep understanding 
not only of Jews but (and this is 
unusual) of Judaism. 


Tue Last Revott. By Joseph Opa- 
toshu. Jewish Publication Society. 
$3.50. 


Through the eyes of Joshua, wealthy 
scion of Jericho, we live through the 
turbulent days which preceded the Bar 
Kochba revolt against Rome. Rabbi 
Akiba, one of our most complex sages, 
is the central figure in this tapestry of 
Jewish life in Palestine in the first cen- 
tury of this era. In effective prose, well 
translated from the Yiddish, Opatoshu 
describes the social, economic, reli- 
gious and political life of the times. 
The story thread is Joshua’s love for 
Akiba’s daughter. 


Cuoose Lire. By Eric Gutkind. Schu- 
man, $4.00. 


Controlled zeal is a rare and valuable 
virtue in a man. Uncontrolled zeal is 
dangerous. In this impassioned plea 
for Jews to return to the “pure” ideals 
of the Jewish way of life, Gutkind fre- 
quently loses control of his zeal. His 
words are stimulating but their mean- 
ing is oft obscured by hysteria. Fre- 
quently the hysteria leads to highly 
inaccurate statements. For example. 
either Gutkind knows nothing about 
Reform Judaism today, or he has con- 
sciously blinded himself to everything 
that has happened within our move- 
ment during the last generation in order 
to flay us. Despite these serious faults. 
the serious reader, weary of today’s 
jaded writing, may find of interest a 
book burning with Jewish passion. 
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THE Pioneer Jews or Utan. By Leon 
L. Watters. American Jewish His- 
torical Society. 


An unique insight into the vexing prob- 
lems and splendid triumphs of the 
Jews who followed the trail of the 
Mormons to far-off Utah. A first 
glimpse into this fascinating history 
was presented by Dr. Watters when he 
wrote in “Liberal Judaism” the story 
of Solomon Carvalho, the Jew who 
accompanied John Fremont and was 
the friend of Brigham Young. This 
history of early Utah Jewry by the 
son of one of its doughty pioneers is 
the result of careful and extensive re- 
search which has brought to light the 
story of those intrepid Jews who 
braved bleak prairies, hostile savages 
and antagonistic whites in order to set 
their roots deep in Utah soil. 


Portraits EtcHep IN STONE—EARLY 
Jewish Sertiters 1682-1831. By 
David de Sola Pool. Columbia Uni- 
versity Press. $10.00. 


From a cluster of weathered tomb- 
stones in a quiet New York cemetery, 
the author has drawn a nigh forgotten 
history of early New York Jewry. The 
little Chatham Square cemetery, now 
overshadowed by tottering tenements 
and a shrieking elevated railroad, 
cradles in its bosom the hidalgos of 
the Sephardic immigrants to this coun- 
try. A fascinating human record has 
been fashioned from the faded stones 
of this Shearith Israel burial ground. 
providing new insights into the life of 
the Jews the tercentennial anniversary 
of whose landing we are soon to com- 
memorate. 


History oF THE Jews. Revised and 
Enlarged by Israel Cohen. By Paul 
Goodman. E. P. Dutton and Com- 
pany, Inc., $3.50. 


Originally written a half century ago, 
this booklet is still the best short, short 
history of the Jews. It is terse yet au- 
thentic. Now brought up to date, with 
additional chapters on the Mandate 
and the modern State of Israel, the rise 
of virulent anti-Semitism and fascism 
in Europe and the second World War. 
the book becomes again exceedingly 





fresher courses. An introduction by 
Rabbi Abba Hillel Silver is included 
in the new edition. 
Joet. By Nora Benjamin Kubie. 
Harper & Brothers. $2.50. 


The American revolutionary period is 
vivified in this popularly written story 
of a young Jew who gives up the pen 
to take up the sword in freedom’s 
fight. A composite representative of 
the Jews who took part in the Revolu- 
tion, Joel Davidov has an internal 
struggle to wage, too: shall he or 
shall he not marry his Christian girl 
friend? A fast-moving novel, designed 
to illustrate the harmony of Jewish 
and American idealism. 


LETTERS 


(Continued from page 1) 
what they are looking for, we stand with 
open arms to welcome them. 

This statement was prepared by Rabbi 
Albert S. Goldstein. 

These rabbis concur in the views here 
presented: 

D. Max Eichhorn, Chairman, Bernard 
J. Bamberger, Stanley R. Brav, Daniel L. 
Davis, Joseph Klein, Aryeh Lev, Felix 
A. Levy, Joseph R. Narot, Ely E, Pil- 
chik, Eugene J. Sack, David J. Seligson, 
Abraham Shusterman, Samuel D. Soskin, 
Sidney S. Tedesche, Jacob J. Weinstein, 
Joseph I. Weiss and David H. Wice. 
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Religious ©oods 
BOOKS + JEWELRY » NOVELTIES 
LIBERAL DISCOUNTS 


The Jonathan David Co. 
136 Division St. New York 2, N. Y 
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oom nee enna 


¢ 
/ What is the Jewish atti- 
| tude toward Intermar- 
| riage’... Drinking?... 
| Birth Control? 


! Do Jews believe in Heaven and 

| Hell? ... that they are the 

| “Chosen People”? 

| These and over a hundred other 

l provocative questions are an- 

{ swered in this book by 

RABBI MORRIS N. KERTZER 
author of the famous articles in 

Look and READER’sS DIGEST 

| 


| WHAT IS 
| 

| A JEW? 

l . 

At your bookseller’s, $2.50 

4 THE WORLD PUBLISHING COMPANY 
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valuable for study groups and re- | ‘3 . cLEevELAND AND NEW YORK ==” 


MARCH, 1953 An 











UAHC OFFERS 
FAMILY BIBLE 





DELUXE REGULAR 


Dimensions: 914” wide, 1234” high, 4” thick. 


AFTER MANY YEARS’ LAPSE, a large fam- 
ily and Pulpit Bible has again been made 
available by the Jewish Publication Society. It 
is ideal for family Bible readings. The UAHC 
urges its introduction into every home. 
PRINTED IN LARGE, CLEAR TYPE, on 
heavy paper, both editions are bound in genu- 
ine, hand-grained morocco leather. The Deluxe 
Edition (at $110) is hand-bound and heavily 
hand-tooled in 24-karat gold. The Regular edi- 
tion, equally beautiful, is machine-bound and 
stamped in genuine gold. 


FAMILY RECORD PAGES for marriages, 








STRENGTHEN 


AMERICAN REFORM JUDAISM 


Through Your 


Generous Support 


of the 


COMBINED 
CAMPAIGN 


for 


$2,265,000 














RINEHART 


announces the 
publication of the 
prize-winning 
— novel > 
THE 
GUILT 
MAKERS 


by DAVID WEISS 


A brilliant new novel, and the first win- 





ner of the $5,000 Frieder Literary Award 
for the best book in English on a Jewish 
theme, established by Alexander Frieder 
and sponsored by the Union of American 


births, and yahrzeits. 
AS AN HEIRLOOM BIBLE, it will endure for 
generations. Also recommended as an_ ideal 


celebration or memorial gift to congregations. Hebrew Congregations. 





To be published April 22nd 


For an illustrated circular, write to pa 
$3.50 at all bookstores 


RINEHART & COMPANY 
232 Madison Ave., N. Y. 16 
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UNION OF AMERICAN HEBREW 
CONGREGATIONS 
838 Fifth Avenue, New York 21, N.Y. 
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Est. 


Est. 
1927 


1905 


BAGLE POINT... o.. — STINSON ... sor 


AGE GROUP FROM 5 TO 17 


In the White Mountains of New Hampshire on Stinson Lake, 
Rumney, N.H., New, Modern Cabins, Riding, Sailing, All Land 
and Water Sports. Dancing, Dramatics, Arts and Crafts, Music, 
Golf, Nature Study, Mountain Hikes and Trips. Other Activities. 
OUTSTANDING STAFF, RESIDENT PHYSICIAN, REGISTERED NURSES 


Pollen Free Area 


Sand Beach, Spring Fed Lake. Surrounded by White Mountains, National Forests 
Highly Recommended by Educators 

Mr. and Mrs. A. L. RICHMAN, Directors — 527 Riverside Drive, N. Y. 27, N. Y. 

Telephone: ACavemy 2-106] 




















1854 -1954 
Coinciding with the 300th Anniversary of 
Jewish Settlement in the United States 


Bloch Publishing Company 


America's Oldest Jewish Publishing House 


Inaugurates Its 100th Anniversary 
* 
Complete Stock of All 


BOOKS OF JEWISH INTEREST 
FOR YOUNG AND OLD 
* 


Ceremonial Objects - Novelties - Recordings 
Cook Books, etc. 
Send for Bulletin and Catalogues 


BLOCH PUBLISHING CO. 


"A Century of Service" 
eet New York |, N. Y. 














CAFS 9 ___ Dedicated to dignified and 


complete funeral service, its 
principals and expertly trained 
staff offer prompt and _ intelli- 


gent response at all times... 


UNIVERSAL 
aay 
CHA 


AVE. 


SAMUEL BERLINER, JR. 





LEXINGTON AT 52 ST, NEW YORK 





PLATA 3-5300 





. MR. CHAIRMAN! 
FOR SYNAGOGUE 
OR TEMPLE 
NEARLY EVERYONE 
BUYS “AMERICAN” 





ine 





FOLDING 
CHAIRS 


3 SEAT STYLES: 


Formed plywood 
or shaped steel or imitation- 


leather upholstered million in use! 


Extra wide shaped seats and deep-formed back 
panels, for extra comfort! Rugged, reinforced 
triangular-steel tubing; steel cross-braces. Metal 
parts are corrosion-resistant Bonderized, followed 
by two coats of outdoor enamel. No sliding or 
binding parts. No snagging, cutting or soiling 
Light weight—easy to carry and store. 
Write Dept. 155 


AMERICAN SEATING COMPANY 
901 BROADWAY N. W., GRAND RAPIDS 2, MICHIGAN 
BRANCH OFFICES AND DISTRIBUTORS IN PRINCIPAL CITIES 


hazards. 








HERMANN YOUTH RANCHES 


Woodland At foot 
of 


Park, 
Colorado 
Real 
Western 
Ranches 


Pike's Peak 


RIDING 
ALL SPORTS 
SOCIAL 
PROGRAM 


QUARTER CIRCLE H 
RANCH RANCH 
For Boys For Girls 
Reps. in N.Y., Chicago, & New Orleans 
For info., booklet, write 
LEE L. HERMANN, Director—26th Yr. 
Woodland Park, Colorado 


SILVER SPUR 




















DON’T MISS 


JOEL 


A Novel of 
Young America 
By NORA BENJAMIN KUBIE. This 


story of Joel Davidov, a young boy 
who came from Poland to America in 
1775, is “sincere, refreshing . . . there 
are interesting glimpses of Jewish life 
in the colonies.”—N. Y. Times. 


Ages 14 up. $2.50 
Harper & Brothers, N. Y. 16, N. Y. 
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